CHAPTER 7

4 JYNOPTIC PICTURE OF OUR RECOMSTRUCTION CONCENTRATING ON THE POINTS
OF TIME, LAW, RELIGION, AND THEIR INTERRELATICN

In order to facllltate the understanding of our reconatruction a
mmoptie picture or vision will be given of our reconstruction as a whale,
sspecially concenirating on the pointa of time, religion, and l'm. snd
their interrelation, This synoptic vision will try to set off and show
an oclesrly as possible the differences of our reconstruction from Dooye-
waerd's views on thess points,

In sgresment with Vollenhoven, one must sharply diatinguish between
three modes of being: God, law, and coms.’l This imuediately lmplies
that Dogyeweerd's construction of Ged, scul or heart, and cosmos must
ba radically reconatructed. This of course is not to suggest that Dooye-
weerd doss not see tha law as the boundary between the sovereign Creator
and the creation. On the contrary, Docyeweasrd stresses that man, in
his heart as well as all his functlons, 1s subjected to God's law.
Nevertheless, Dogyeweerd ressrves a rather unique place for the heart
of man. As diresction-giving center, the heart of man is not to be found
in the temporal horizon, In Dooyeweerd's thinking the heart or soul of
man must be sesn to occupy & place between the temporal cosmos and the

central law of love,

1. Vollenhoven, "College systematiek - het problesm van de t13d," pp.
2, 8, God and law cannot be teken up in an ontology along with the
cosmes. Ontology 18 restricted to the cosmos, It i1s simply a desig-
nation of these three lsevels, not any attempt to have thres modes
of the existence of one belng.
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Therefors, Vollesnhoven must be seen as being correact whan he dea-
cribes Dooyeweerd as possessing a sohems of God, woul or heasrt, and
cosmos, The hesrt of man must rather be thought to be temporal, in
time.z

In contrast to this unigue place which Dooyeweerd gives to the
heart or soul ofiman, the heart of man mast be thought in some sense
to be temporal and in time as man's functions sre in time, This means
that ocosmic time, as Spler has pointed out, can no longer ba concelived of
as & law of refraction (brekingawet) with the nuclear moments of the law
spheres as points of refraction {brekinggpggtm)ﬁ As Vollenhoven has
pointed out, the figure of the prism which Dooyeweerd loves to employ,
mst be abandoned because it brings with it this whole construction of
Dooycweerd."’

It is the unique place which Dooyewserd gives the soul of man that
necessitates a rather thorough revision of his idea of cosmic time and
aven, in some raspects, his idea of lsw,

In the first place, it must be said that there is nothing in the
cosmos that is not temporal., To put it still stronger, one could agree
with Popma that thers can be nothing created that 1s not temporal and
nothing temporal that is not created. As Popma has emphasized, time
must be regarded as con-created with the creation.> Time itself is a
creature. This means that time, 1like the crestion, has a beginning.
Before the creatlon there was no time. Tlhere is no way, of course, to

express this fact other than in terms of time itself, but this does not

2. 1vid., pp. 2, b, B,

3, See p. 23, footnote 26, of this dissertation.
4, Vollenheven, op. cit., Pp. 5, 6.

%,  Popma, Nadenken Over de Tild, pp. 71Ef.
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st all take away from the fact thet time must be smaid te have & begin-
ning. This position muat be maintained against duslists who, positing
that time never begins, maintein time as an (JE (7 A Y in the non-
transcendent reslm as oppesed to eternity as 6)1 _ﬁ 1 ’7 in the trans-
sosndent; for example, in Xenephanas, Aristetle, Boethius, and Pomponazzi.
On the other hand, the pesitien that time is created mist be maintained
sgainst 211 monistic temporalistic positione which would snthrone time
. a XN and see God and man as participants in this one origin.b

Time and orsation ars comic corollaries, as Okke Juger has ex-
pressed 1,7 MNow these general remarks have several important implica-
tlens, First, since there can be nes oreation without time and no time
without crestion, this mesns that any notlen that time ceases, immedl-
ately brings with 1t the notion that ereation ceases, This must be ew-
phasiged especially ageinet the nature-grace tradition which has strassed
the fact that time snd histery cease at the Judgment dey. This posltien
alvays implies a breaking of the areator-creature relationship, since
1f time 1z sald to ceass and man and the cosmes are then said to become
starnal, be 1t new in a created or creaturely mede, there oan no lenger
be = clear distinotion betwesn Ged and man, Craator and crutd.on.a A
T Tollienhoven, Geschisdenis der Wijsbegeerte, p. 276, Popma, "Tijd

on religie," (chapter VI, "Het temporallsme van Critias") pp. 162-170;

for the Thomistic view of time and eternity, pp. 149, 156, Some ex-
asples of teaporalistic time theologies ars Cullmann and Kultert.
See also Popaa, Cursus ter Inleiding in de W, d,W, (Eampons: Coplelir-
inrichting v.d, Berg, n.d.), passim, Also, Pepma, nfolleges inleld-
ing - drie structuurmomenten,” mimeo, 1965; and "College cecumena
en wijsbegeerte - oecumens," mimeo, 1966, passim,

7. Jager, Het Eeuwige Leven, passim,

. Stellingwerff, "(ritlek of E, Schilder als filosoferend degmaticus,”
psssin, FPopma, "De eeuwigheld Gods volgens Boethius," passim. The
phrase "man is eternal® or the "cosmos 13 eternal" is not wrong 1if
ons intends by this that it lasts forever, i.e,, is subject to the
endless time order, and therafors has endless suceession and dure-
tion. As long as there is not invelved Iin these phrases the idea
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still more impertant consideration is the fact that Seripture gives no
real pointing in this direction, but rather it points everywhsrs to the
fact that the re-creation of man and the creation fulfills, restores,
and renews the creation rather than deatroys the creai‘.d.r.ms‘I by bringing
ari ond to it. It is simply ridiculous to propose that crsated 1ife on
the new earth would bs non-temporal, Popma has pointed out the nihilistie
consequences of this supposition throughout his works, Comuic time st
be saen rather to be a érntad ordinance, sternally {(that is, everlast-
ingly, endiessly) holding, valid for all that is subjected to 1t.10 The
precise sense in which time can be sald to bs an ordinance must be post-
poned until later, but it is of great importance for the reconstruction,
It has great conssquences, obviously, for the view of coamic time as a
whole. With this position it is obvious that time continues on the new
earth, With this is implied that duration, succession, development,
time musurmmt.u pericdicity, history, cultural activity, and wany
other things are continued after the judgment dly.lz The very endless,
everlasting sternal cheracter of time provides a horigen for all of man's

activity in the time of history before the judgment day.l> The whole 1dea

that time ceases and eternity begins, Involved in the word "ater-
nity" is the ides of the gquality of temporal existence, that 1s,
the incorruptibility of the 1ife 1lived andlessly, the power over
time which comes through being in Christ.

9. This is seen by Berkouwer, Ds Wedsrkomst van Christus, I, pp. 266-299
Ses also Ridderbes, Paulus, espacially his stress on the Adam cate-
gory; index under beeld Gods {(p. 631), begin Gods (p. 632), voleind-
ing (p. 638).

10. For time as Ordnung ses Popma, Nadenken Over de Tiid, pp. 62-63, 76,
126, 134, 228-229.

11, For the question of time measurement on the new earth see ibid., p. 1
12. For information on these points see Popma, Levensbeschouwing, Vol.
VII (index); also, Popma, Calwinistische Geschiedabeschouwing,

13, This 18 & constant emphasis of Popms. For example, Wijsbegeerts
en Anthropologie, pp. 241-2M4.
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of the horizons of human expsrience sz it is developed In Deoyewesrd
mist underge medification. Popma has repeatedly spoken of the impor-
tance of the endlessneszs of time for man's perspsctive, This perspec-
tive is necessary for any scripturally healthy reflection about created
reality,1% This perspectivs haz importance in both directions, i.e.,
a8 man moves forward teward the future, new backgrounds open up endless-
1y as well as new horlrens in his direction teward the future,l5 This is
also of importance for the relation of the categories, diffarentiated
and undifferentisted, and ef how these two are mutually related in re-
mpect. te nm.16 The importance of werking with the distinetlen of the
categories of the creational and lapsarian and thelr impertance for
formatien of knewledge (kennisvorming) is breught to the fere by Popma. 17
The healthy formation of knowledge wust have the proper perspective, and
any failure to do justice te the endless horlrons ef cosmic time in the
direction toward the future zs well as faillure to ses the importance
of the pre-fall history ef man involves ons in sabstitute psendo.rlews
in respect te thess directions of time,

Commic time sesn as an eternally holding ordinance involving end-
less peraspectives for man and the creatlon even after ths judgment day

on the new esrth oan be designated as the horizontal directlon of time,

Th. Popma, Nadenken Over de Tiid, p. 28, ha mays, "Nu is mij een ver-
wijzing naar de nieuws zard sltij)d hoogst welkoms wWanneer wlj in
de moeite van ons werk hisr-en-nu {velerlel moeite: werkstof, tljd-
nood, gezondheid enr.) niest dagelljiks er aan denken dat we ons
huidig werk op de nieuwe sarde die tevens hemsl is mogen voort-
gotten in de gekerheld dan pas goed op dreef te zuillen komen, is
onze arbeld weinig Christelijk en welnig zinvol.”

15. Ibid., pp. 22-23, 254266,

16, Ibid., pp. 20-23,

17. Popma, Wljsbegesrte sn Anthropologie, pp. 2411,
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In this senss we can speak of an endless linear time.lB The word "hori-
zontal" has many signiflcances in the W.d,W, and can be used differently
in different contexts., Both the terms "linear" and “horizontal are
not without dangers which must be pointed ocut later in more detail,
Wa ars using these terms to designate cosmic time as an esternally hold-
ing ordinance, especially to set us off from sny notion that time, his-
tory, and sucossslon cease, Anyone who does not see the perspective
which sndless cosmic time opens for Christlian thinking is forced, ex-
plicitly or implicitly, to verticalize cosmic time, This tendency is
what seems to be present in Dooyewserd's idea of tho transcendental di-
rection of commio time and to some extent in his idea of creatad reality
as mesning, as polnting in the transcendental direction to its supra-
temporal-totality, fullness, consmmatlon, and root unity, and to 1ts
Zsz r; . In this view thes future of the esarth, of man, of history,
and of time are not sesn as rmning continuously on ln time and under
the ordinance of time everlasting, but as culminating, consummating a-
bove time in the supra-temporsl consummation of mesning. This verticali-
zing results from a fatlure to ses the reforming perspective of the

Christisn ground-motive of Word-revelation for the future of man, time,

18, Hekkes, Teken en Motief, p, 134. This is new terminology for Mekkes.

Throughout this book there is & healthy emphasis by Mekkes on man'as
beirig bound to time and the dynamics of the creation. However,
Mekkes still has not gotten out of the problem of supra-temporality
a8 we find it in Dooyeweerd., Notice the stress on the transcenden-
tal direction (pp. 159-160). But even the transcendental direction
is szeversly modified in this book, For his critique on the supra-
tomporal hsart ses pp. 214-215. For his earlier emphasis on the
supra-temporal ses "Beschouwingen naar aanleiding van de discussis
rondom het recht van verzet,” Phil, Ref,, XVIII {1953), p. 152,

See also the interesting discussion of transcendental and horlzon-
tal as they relate to hlstory and time in "De tijd der geschleden-
is," by M, C., Smit; mimeo, uitgave Het Filasofisch Instituut der
Vrije Universiteit, 1964,
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the earth, heaven, and tha creatlen in general., This failurs in turn
remylts from the grip of the naturs-grace ground-metive on Dooyeweerd,

A second considerstion following from the peosition that there is
ne creation without time, and no time without creation, 1s ths notioen
that 211 of the created is temporal. This means, for instsnce, that
hesven and sarth are subject to one cosmlc time as an eternally binding
ordinancs. In centra-diastinetion to Dooyeweerd 1t mesns thet bis con-
struction of God, wseul, teapsral cosmes cannot be maintained, The whole
man 1s temporal in the sense of being subjJect to the ordinance of time,
Man as the "creaturs with a heart" as well as man as body with all hin
functions, 1s subject te time. Mors than this, the angsls, good and
bad, are temporal and subject to the all-embracing cosmic time, This
means, as Popma has shown, that demons (fallen sngels) and angels in
goneral, have time-consciousness,1? that heaven as the place of the as-
osnded glorified human nature eof Christ and the departed saints is sub-
ject to changes, succession, duration, development as earth Leocause 1t
1s subject to the same commic time as earth 15,29 This means that there
cannot be any speaking of that which is above time unless one has God
who 1s eternal in mind., This means that heaven, to the extent we have
revelation concerning it, must bs brought within the scops of Christian
thinking, and must figure in all systematic attempts to build up a view

of tha earthly commos. 2l  Anything within the creation is temporai, and,

19, Swe footnotes 114-117, en pp. 111-112, of this dissertatien,

70, Schoonhoven, Wrath ef Heaven, passim,

71, See Popma, "Zon sta stil," Cerr, bladen, XXIT (April 1668}, pp.
1-4, where he stresses the fact that positivism suffers from lack
of trus perspective because 1t does not see the interrelatedness
of heaven and earth.
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thersfore, Dooyeweerd's speaking of "faith as grouping the sschston and

in gensral that which happens bsyond cosmic time™ can ne longer be main-
tained. Heaven cannot be viewed as sternal in distinction from earth
that 1= temporal, for this would mesn that there would he two time orders,
The heaart cannot be thought of as possessing created etermity or asvum

in contra—distinction from its temporal functions. Rather, all that is
in the universs in heaven and on earth is moving toward the futurs in

one cosmic hlatory which inqludes hesven and earth.

Instead of accentuating the supra«temperal snd the eachaton as
beyond time, as Dosyewserd definlitely does, the eschaten must be viawed
a8 centered on the new sarth with heaven en sarth becanss Christ descends
to earth at the jJudgment and there everlastingly abides as the laast
Adam with the new mankind, God's coming to dwell with his people, bis
Walking among them sverlastingly as fulfillment ¢f covenant in his Son
Christ Jesus in the future on the new earth, gives the history of the
universe its direction and meaning, The future identity of heaven and
earth, becmuse of the presence of the Medlator in hia glorified human
nature with the angels, the servants of the new mankind on the new earth,
show that the earth is the religious center of the universe,22 When
this perspective is loat, biblicliem must ensue, verticalising, supra-
temporalizing of eschatology results, and a skepticism in respect to the
future perspective of the cosmor diverts Chriatian thinking sbout the

cosmos from one of its vital orlentation peints, with the result that

22, Popma, Nadenken Over de Tijd, passim: Levensbeschouwing, VII (index},
under fabrilisme, faber, fabrilisstie, fabriliteit, See also E, J,

Young, "Ths Daya ef Genasis,” Westminster Theological Journal, XXV
(Nov. 1962, May 1963). Ha shows that it is addressed te man stand-
ing on the wmarth, and that & habltable sarth and a habitable pgar-
den 1z the psrspective,
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a1l things before this perlod of time, starting with the new earth, are
placed in distorted perspective., This skeptlclsm uses the fact that
seriptural Word-ravelation concerning the future is cften couched in
apocalyptic figures to come to the conclusion that nothing at all can
be knowm concerning the future which could be of real value for Christ-
tan philosophy and ordinery experience. In this way s vell is hung
over the Soripturss which can only be taken away as Christ opensz the
Soriptures and one is again brought under the grip of the ground-motive
of Word-revelation,

Not only sust heaven not be thought te be of little importancs for
Christian philosophy and the Christian 1ife because of our lack of know-
ledge about it, but it must be constantly kept in mind 1f one 1ls to have
the proper perspective and orientation for a view of the cosmoz as a to-
tality. The Aimportance of the relatlon of hesven and earth throughout
the various periods of the history (geschiedenis) of the creation must
be sesn ss clearly as possibtle, Vollsnhoven, and especlally Fopma, have
brought this to the forefront in their thinking. The presence of God
on earth in paradise before the fall of man, including the revelation
to man after the fall, the leading of mankind through the ingel of the
Lord or the Angel of his presence {fice) accompanisd by the presence of
the angelic hosts {angels), all point to the importance of the relation
of heaven on earth and the relation of heaven and earth for a Christian
view of the cosmos. The pressnce of God through his appearances as
Angel of the Lord to the Patriarchs, the epoch-making character of God's
covenant-making through the Angel of the Lord, his deliverance from
Egypt, his leading of Israel through the wilderness, his presence in

the battles of the Lord, all sgain stress the interrelatedness of heaven
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and esrth, God's preasence wlth man, his dwelling and appsarances in
the garden, tent, cloud, tabernacle, temple, and, finally, in the Word
made Flesh show the plan of God to bind heaven and earth together again
{reconcile them), to have man and God together. This plan ie showm in
his desire to walk and talk in their midat as Holy God in the midst of
an equally holy peopls, forever sbiding with them on the earth in his
Incarnate Son made subject to the law and time, in his unlosable human
nature, forever present with his brethren, the new mankindg, throughout
all the periods of time on the new earth. To see Jesus iz to see the
Father, to be with Jesus, the Incarnate Son of God, on the new earth
is to be with the Father and all His sngels on the new earth, It is

to have a new heaven and a new heaven on sarth, Heaven snd sarth have

an identity never more to be lost,23

Popma points out that the originsl pressnce of God and Hia angels
on the serth in paradise was lost becauss of man's gin., Heaven and earth
hecame meparsted, but the unity is never completely lost because of God's;
graclous intervention, The orlginal pressnce of God with men on esrth
points forward to God's sverlasting presence on the new earth where hesv
is on earth, A1l of the history of God's great scts of redemption and
restoration points forward to this last and definitive period of world
hiztory which comes into its full reslization only at the Great Appearing!
(., em 4":“’5"-‘1, public appesrance) of our great God and Savicur, In
this 1ine, Canaan 1s s foreshadowing of the new sarth with Ged's prasence
in the midst of his people and is not, as much nature-grace theclogy sees

it, a foreshadowlng of heaven in distinction from the new n.rt-h.zu

23, See p, 111, footnote 114, of this dissertation.
24, Kline, Traaty of the Great King (Grand Rapidst Eerdmans, 1963},
pp. lziff,, 133,
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In this 1ine also, God's dwelling in His Son on earth in Canaan and
his indwelling through the pentecostal Spirlt in his people until the
end of this age are strides forward to the finlshed and consummate
dwelling with the new humanity on the new earth throughout all the
periods of time in thls last stage of world history inaugurated «t the
Judgment day. The lnterrelatedness of heaven and sarth in the Sorip-
ture= snd the grest perspectives which come from thla ars pre-condi-
tions for a Chrietisn world-and-life view and lay the foundation for
any cosmology or anthropology, anmy theory of knowledge or theory of
values as well as & view of creatlon history (to be distingulshed from
the historical formatlve or technical aspect of histery) of Christian
philosophy.

Popma has shown also the importance of seeing the fact that the
"age to come” begina with the resurrection and sscension of Christ, for
one's parspactive on time, histopy, and heaven., The two phases of his-
tory which he entitles "apirit" and "flesh' were already laid down as
& creational ordinsnce,?5 The "age to come,™ inaugurated with the coming
25, Popms, Calvinistische Geschiedsbeschowwing, passim; Nadenken Over

de Tijd, pp. 2;5-25?, 270-272; Wljsbegearte en thropologie, pp.

225-311, See szlso G, Vos, "The Eschatologleal Aspect of the Paul-

ine Conception of the Spirit," pp. 247-250; Psuline Eschatology,

pp. 205, 304, Also, R. Gaffin, Calvin's View of the Sabbath,
unpubli shed Master's dissertation from Westminster Thecloglcal

Seminary, 1961, In I Cor. 15:45-46 the term WU X! ®Kév 1in the

phrase "first the natural then the spiritual™ doss not here refer

te the fallen in his fallen stats, but rather to man as he was at

the creation, The phrase '"Ilving soul! refers to Genesis 2:7,

Adam was created in o condition able to fall, He was to move via

a probation to s state of confirmation. This confirmation affect-

od the whole man, The Spirit is the consummated stage of history,

that 1s, no longer able to sin. Christ as lifeé-glving fulfills
the original dynamlcs of history. Im the rest of the context

Ppuxi K6V does refer to man as corrupted, but not in verses
45.4ib, See Vollenhoven, Het Calvwinieme en de Reformatie van de

Wijsbegeerte, p, 45,
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of the kingdom of heaven to earth wlth the first coming of the King from

heaven, the heavenly Son of Man, opens perspectives for a Christien view !

of the cosmoes. The "age to come" 1s centered in heaven where the glori-
fied Christ is enthroned. This "sge to come" which broke inte history
does not mean that time ends or is destroyed, but that time is renewed,
The "age to coms," centered in heaven but present in Christfs pecple
on earth, is dated and temporal, The stress on heaven in the New Testa-
ment underliea this fact., Tiwme will not cease at the judgment day any-
more tham 1t ceased at the first coming of Chrigt. The "age to come"
has begun with the incernation and resurrectlon of Christ, its center
has shifted to heaven through the ascension, and its center again will
shift to sarth at the return to earth by our Lord. The center of the
crestion is where Christ dwells in his human nature, now in heaven, then
on the new sarth. The new age, the age to come, 13 ushered into full
perfection at the judgment, with the resurrection from the dead of the
new humanity, the purification and renewal of thias eg‘_@.zé

It is from this heavenly, temporal center that life in this fallen

sge 1s directed and driven by the Word of the Redeemer, This sarth is

now His earth, His kingdom, His zervants reign as suffering, porsocut.od.'

sojourning kings only walting for the final redemption of their bodies
and the new earth "where there will be no Canaanites in the land." Both

ages are temporal, subject to the created ordinance of time, When one

26. The Lutheran theslogians of the 17th and 18th centurles taught the
annihilation of this earth and the creation ocut of nothing of the
new earth, All apocalyptic flgures which might seem to suggsst
the total destruction of this sarth are countered by figures which
suggest the opposite, The Reformed view rightly atressss the con-
tinuity and identity of this warth with the new earth as well as
the contimuity and 1dentity of the buried and ralsed body, See
Berkouwer, De Wedsrkomst van Christus, I.
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dies and is with Christ, he does not therefore go into eternity snd eut
of time as Dooyeweerd ssems to think,

This whole stress on the importance of a proper understanding of
the relation of heaven snd sarth, and their interrelation and the vari-
ous phases, stages which they undergo in the history of the creation
which is common to both, make it clear that heaven may never be con-
celved of am sbove time, supra-temporal, or eternal as Docyewesrd does,
The unity of the age to come in its two phases (between resurrection and
the judgment day and from judgment day on the new earth amvward), shows
that time and history can never be sald to cease at the Judgment day.

It is Dooyewssrd's loss of perspesctive on thess two scores which dia-
torts his philosophic viaion,

Cosmic time can therefore no longer be conceived of as a2 prism since
this presuppcses that thers is something created above the prism which
18 not temporal and which is expressed, refracted, and mnanifested
tﬁrmgh the prism, Thers can be nothing above time except the eternal
God. All crestion is temporal, and all the temporal im crested. This
means that cosmic time doss not have bresking points which also for
Dooyeweard glve rise to the diverse modal law spheres and modal functlons.
Time can no longer be comceived of as a law of refraction (brekingswet)
for tewporsl diversity of functional aspects, all of which are functione
of the supra-temporal creasted fullnesa of weaning which Dooyeweerd in-
sists cannot ba given in cosmic time, Cosmic time on its law side can-
not be conceived to be an order of before and after of modal aspects
containing breaking points through whose order the sspscts come to sue-
cessive temporal realization, Cosmic time cannot, as breaking law, be

the reason for the diversity of functional aspects and also the reascn
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for the coherence of these functional aspects, In oontrast to comie
time as a law of refraction for the diversity of functional aspects
of time, the diversity of laws must be seen to be the direct remult of
God's command, Vollanhoven, when speaking of three kinds of law, spesks
of a1l theas kinds of laws as command (bsvel), He is recorded as dis-
tinguishing "drie#rlei wet en de correlatis van driesrle) subjeotivi.
teit, Drieerlel subject-zijn (1) onstasnsbevel: modasl en structuresl;

dus een zijnsgebed; subject-zijn; raakt slles, 1.e., alle schepasl,

(2} liefdasbevel: alleen de mans, cof, het hart, subjeact erasn. (3}

sitieve bevel:s alleen de mens, ook bij wetgeving betrokken hier dus
de correlatia wet-subject rijn,"?? Diversity of structursl laws and
modal orderings are no longer to be sean as the result of the refrac-
tion of the religlous root unity of law into a diversity of structural
(1n Dooyewserd's terms, typleal, individual lswe) and modal laws. Thase,
rather, are diverse commends of God.28 The unity of the law is fulfilled
within the temporsl and is no longer to be thought of as above or beyond

the temporal, The unity of the law is temporal in the sense that it
holds for, and relstes to, and is in corrslation with the crsated tem-

27. Vollenhoven, "College systematiek - het probleem van ds ti3d," p. 1.

28, The work of Meredith Kline is as & whole & striking confirmstion of
the work of Vollenhoven and Dooyewesrd as philosophers, Kline's
ides of law covenant, the importance of the covenant structurs of
the creatlon, the importance of the kingdom as oreation , a cove-
nant administration of law sovereignty imposed by a suzerain on &
vassal creation finds its commclogical, philesophical, and anthro-
pologleal outworkings in the philosophy of the W.d,W. The distinc-
tlon of subject and law and Xline's work dovetail in lovely harmony,
It is a confirmation of the Scriptural ground-motive of Word-reve-
lation in the work of a Reformed theologlan and in the work of Re-
formed philosophers without any dependence upon each other, Kline's
work above all other theologians, that of Berkouwer and Ridderbos
ineluded, holds the most potential for Calvinistic philosophy.
Kline's views can only have full significance in the outworking
of Calvinistic philesophy, See Treaty of the Great King and By

Oath Consigned.
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poral heaven and earth and all subjects who are subjected to it. It 1=
supra-temporal as it is thought of in relation to the law-giver, the
sovereign, sternal God, This can also be said of structural law and
modal orderings. They are temporal and supra-temporal in the same
ssnse as the low of love, The unity of the law la a unity within the
diversity of modal and structursl laws, They a1l have a temporal snd
a supre-temporal stde. The scurce of the diversity of the law, as well
as the unity of the law, is the direct speaking of God, Therefore, the
law of refraction of comilc time cannot be viewed as being saployed Ly
God to bring into existence the d.h.'ersity of law nor the functions
subjected to these diverse laws, In this sense commic time cannot be
thought to be a modal or comsio order of time which gives rise to this
diversity.2?

For this reason the peinting charscter of created reality as mean-
ing must be modified. It can nc longer be seen to point in a transcen-
dental direction to a created supra-tesporal root unity, fullness, to-
tality of meaning on either law or subject slde which 1s above time and
eternal. Religlon as & mipra-teaporal sphere of occurrence cannot be
the central sphere from which temporal diversity of functions and struc-
tures are directed. Thers can no longer be a transcendentsl directlon
of time since time as s crested ordlnance 1s immediately related to the

spesking of God, X

29. Vollenhoven, op. git., p. 6.

0. How the transcendentsl diractlon must be construed on our basis’
is not easily seen. The order of time is to be mostly wmeen in
interregnal relatlons and in things. All crsatures are related
by subject and object relations and kingdom relations and this
interrelatednass of all creatures is always related directly to
the creaturs. It is not via a time order of modal aspects, (od
salways cares for the cregtures he has made and they all immediately
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The anticipations in the lsw spheras do not open up in the
anticipatory direction of time towards a consummation of meaning which
is mipra-temporal, but, rather, sre directed horirontally according to
the etsrnally, univeraally binding ordinance of commic time, A1l of
crestion is insufficient’l and relates jmmediately toa God as its Creator.

Its meaning cheracter is its crestedness, Its dependenas 1x seen in its

coming:inte existence through God's crestive Word. A1l of oreated reallity _:

reaches out to God in dependence cn him for its sustenance, dirsction,
and maintenance, Mesning should perhaps not be thought of as ontically
structural pointing out or to (uitwijren), a pointing out of itselfl be-
yond 1taself, 32 Thnat crested reality reaches out to God presupposes its
created sufficlency, its being created good by Geod, Since 1t was very
good by virtue of creation it lacks nothlng which it should have as cre~
ated, but its very nature as created mesns that it resches to God for
what it needs as created. Vollanhoven remarks in the words of Scripture,
"All things have life and expect their food from Thee.” Created reailty
i= temporal and its created character ia meaning. It expects, it walts
on its faithful Creator and Redeemer for what it needs as created. Thia

peint 18 of great importance for reconstruction,

expect thelr food and subastance from him, This sxpectation expresses
the dependent mode of the orsated and the relation to God, or what

Docyeweerd calls the transcendental direction. The concentric charac- ]

ter of this relation of all the created directly to God is never in
abstraction from man for he is the only creature with a heart and the
law of love ia only given to him. But this law of love is reallzed
in connectlion with &ll other kingdoms, Thers ils no nature an sich,

31. Vollenhoven, op. ecit., p. 5.

32. Ibid., p. 10, Hers Vollenhoven distinguishes pointing to, out of
iuitx‘lj;en) which he speaks of as being Aristotelian, from transcend-
ing as reaching out {uitrijken). This reaching out 1s done by all
creatures and certainly therefore by man who he speaks of as reach-
ing out to the throne of God through prayer and who is heard by vir-
tue of God's grace.
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Qur previcus remarks have ralated to commic time and to law,
and now it remains to show synoptically how both thess in turn relats
to religlon and to the idea of transcendence.

As ws have said befors, man 1s a cresaturs with s heart, The heart
in man is what glves dirsction to man either toward God or away from
God, It is either good or wvll. The distinctions of good and evil are
centrally religious d.istinction; and cennot bes said to bemoral or
sthical since the moral or ethical aspect is only one aspect of man's
religicus service toward God, his neighbor, and hieself, The unity of
the law, the central law of love and service to God and neighbor, aa well
as love for oneself, is addressed to the heart of msn, This service of
love by man is expressed variocusly in his different offices and in his
aots vhich srs qualified by diverss structural law spheres, In all his
differently qualified aots in which all his various functions are present
but in which one or another predominates, m is living cut of the cen-
tral command of love and service given to his heart, Since all functions
are dirscted by the heart of man snd are expreasions of his heart, the
lew of 1ove 18 a command given to the whole msn in bis unity as man,
There are diverse norms for the differing expresssions of this central
unifylng commend of love, Man in his heart is pre-functional, 33 undir-
foerentiated, and pre-differentiated. He possesses 1 common human pre-
functional office, This offics brings with it a central task which can

be 2aid to be that man becomes s man coram Deo. His created human nature®

must develop toward the fullness of manhaod. Thia central religlous

3. Ibid,, p. 12.
W. This buman nature 45 unlosesble by virtue of creation and even in
hall man iz wan,
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of fice with 1ta thres sides ia sxpressed in all man's various offices, 35
Thess are qualified offices, i,e., they have a predominant law spherse
and modal Punction which gusrsntees their specialty, As history dif-
ferantistes, and mors and more spheres of soolety and 1life of the cre-
ation are realized and revealed, wsn socquires more and more qualified
offices. The central religlous, pre-functional office of being & men
befors the face of God is never dissolved in the diversity and speclsl-
1ty of his manifold offices. These offices sre governed by the diverse
commands of God, each having ite owm task, terrsin, or zone, and each
its delsgated suthority and competence from Go0d, 36 In a1l his diverse
tasks, man responmibly, obedlently carries cut in diverse ways the omn.
tral unity of the law, the law of love and service to God, self, and
neighbor,

Man is placed by God in a privileged relation to God first of all
since God makes him in His image and likeness snd takes speclal interest
in the creating of men, Man 1s the only sarthly oresturs with a heart,
and this means that God created men for fellowship and partnerahip com-
munion with Himself. Immedistely after God had crested man He spoke
to man, Man becams a Word-receiver, Man was sxpescted to glve an obed-
ient answer to this Word of God spoken to him, Man is, therefore, first
of 411 & listening being and not a seeing being as the theo-cntologleal

tradition has ocleimed; nor is man therefors a questioning being sa Martin

35, FPopma, "Eeheld sn pluriformiteit van ons belijden,” Fhil, Ref,,
XVI (1951), pp. 178-189; XVII (1952}, pp. 1-15. This is an wex-
tramaly suggeetive article of Popma, It deals with religlon, dif-
ferentiation, confession, and the unity within the diversity of
man's office.

36, Ses K., Sietsma, De Ambtsgedachte (Amsterdams S. J. P. Baiker, n.d.}),
and P, Schrotenbcer, "™an in God's World," Internstional Reformed
Bnu._...._tin__l x (oct- 1%?)- PP- 11'290
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Heldegger has claimed, 37 Because man was created to be a Word-reosiver
and to be in fellowship with God, he was also created a re-sponsibls
and snswering l:mi.ng.3a In listening to the Word of God with his whole
heart, man is given central religicus knowledge, He 12 to answer the
comuand of love given to his heart by the Father with the love and
service of his whole hesart, In listening to God and answering God in
his center or heart, man r-c-iv;u oentral religous knowledge of himself,
God in Parsdise revealed to our covenant head, Adam, who ha was, what
he was to do, how he was oreated, the creatlon of the world, &1l of which
he would not have inown had not God spoken to him. This knowledge a-
chieved through the speaking of God to man directly enabled man to lmow
himself as created, to know his positior relative to the rest of the ore-
ated, and his centrsl tesk, Man is glven a central directive for his-
torical development, as well as a goal, symboliged in the Tree of Life
and in the Sabbath ordinance. To Adam was also revesled a pattern for
sctivity and rest and with it the command to worship God, in a oonfession-
al cultic senss.

Tt wust be weld thet man, by his belng crested to be a Word receiver,
is enabled t have trans-commle knwlodge.ag He knowa about the beginning
of the world, he ssss where he ix to go, he has a goal set for him and
a direction given him. Through Word-revelation his knowledge spans the
cosmlc horigon, He knows himself to be in a central relation to hie

Creator and Sovereign snd \mows alao his other relatlons through knowing

T7. For this emphamis on man being a Word-receiver and a listening but
not & sesing being as the thec-ontological tradition says, or a
question bsing } 1la Heldegger, ses Popma, Levensbeschouwing, passim,

38. See A, Troost, "Verantwoordelijkheid," Mededelingen van de Versnip-
lng voor Celvinistische Wijsbegzesrts {Maart 1%‘?;. pp. 1-5; (Sept.

1 7 v PP- 3‘?-

39. Popma, "Collegs inleiding - drie structuurmomenten,” {no. 19, "Waar-

heid en religie") in which he deals with the trans-cosmic,
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this central relation likewiss. Hs sess through this central relation

his proper position in respect to the kingdom of things, planta, anhnls.'

and also to his fellow man. Thus he gains self-knowledge, This self.
imcwledge i# central, religious, undifferentiated, and pre-functional.
It directs, inepires, and expresses itself in all of his qualified of-
fices, tasks, funotions, and acts, Through Word.revslation from God,
uan aoquires self-knowledge, oonsclousness of commio time, and the
knowledge that orestion is subjected to Divine law or Divine command,
Word-revelation, espsclally after the fall, has the cmntral inten-
tion of putting man back into his right place. The Word of God 1s a

central re-directing power, The question of God to Adam and Eve, "Where

art thou!" involves more than only a questiom ss to "What tree sre you
hiding behind?* which might be involved, but it alwso has refersnce to
the fact that man has lost his place as represmntative, his place gcoram
Deg. When man is standing in the right place, he 1s gorgm Deo before
the face of God, and this involves being rightly in the other proper,
cantrally religious relationshipe, that of the relationship to himself,
to his fallow man, and to the world of whioh he is the crowm. S5inoe
Celvin's emphasie in his Inatitutes on the sorrelativity of knowledge
of God and self-knowledge, the relation of mam's imowledge of the world
as being immedistely related to thoss two central knowledges, has not
been emphasized. It should be stressed that aan, put in his proper plasce
by the redirecting, replacing Word of God gains knowledge of the world
and of its lewfalness. 0

This brings us to a very important emphasis of Docyewesrd and the

40. Popma, Inleiding in de Wijsbegeerte, pp. 7-15.
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school of Calvinistic philosophy as a whola. It concerns their vlew of
revelation, Over against 211 forma of biblicism a constant stress ia
lald upon the importance of creationsl revelation, The correlativity
of Word-revelation and crsational revelation has been emphasized from
the beginning, especially against nature-grace thinking. From tha sarly
yoars there was s clear smphasis on the interrelation of deed revelation
and Word-revelstion -and their cc;rralativity. The whole stress on the
ooswic character of God's ordinances and thelr revelatory character sym-
bollzed in the title Wijsbegeerte der Wetsidee (The Philosophy of the Law-
ides)} shows this stress. Only through Christ as the re-creating Word is
a true knowledge of the creation structurs possible, Word-revelation
before the fall of mant made it possible for man to understand the cre-
atlonal revelation, and Word-revelation has no meaning apart from cre-
ational rcnlation."’l Man sees the unity of ths law through the central
command of love given to him, He knows himself as the one identi-
fied and spoken to by God and is glven unity of direction and conmclous-
ness towards hia Soverelgn, This knowledge that man receives through
the Word of God is ecentral religicus knowledge and directs all man's
qualified offices, relationa, acts, and tasks as their foundation and
presupposition, Through this revelation man imows himself to be dif-
ferent from the lower kingdoms with which he has his createdneas in
common, He knmows that all eresation, including hiwmself, is governed and
ordered by God az the law-giver who commands the different laws or ways
for their existence. He sees that ths obedience of each is govermad
by the comnand for its owm existence and mees the faithfulness of God to

K1, Mekkes, Schappingsopenbaring en Wijshegesrte {Kamper: J. H., Kok,
1961), and Teken en Motief der Crestuur (Amsterdsm: Buijten &

Schipperheijn, 1965).
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his commands end lawe,

This knowledge of man changes and grows with further revelation snd
fellowship with God, and in all respects this kmowledge 1s temporal.
In a certain respsct man can be sald to transcend his present moment, or
stage, and his life history is his knowledge of the future and his know-
leadgs of the begimming of things; The reach of his knowledge is trans
or gcrosg the commos, It reaches beyond himself toward past snd future,
He soes hinsel! as crested, which means he transcends or stands above
the enimal, plant kingdoms and the kingdom of things which do not know
this in the same sense as man, Adam knew himself as head and represen-

tative of his posterity and alsoc az individusl member of the homan raeo;“'z._

with relations to thess other members (e.g., bis wifs).

Tha Word of God sddresssz msn in the langnage of ordinary experience,
God reveals himeel! to man in the form and language of msn who is his
likeness and image, In revelation God comes into commic time, to man
where he is, into the crested world nearby lll'l.uj In hig revelation to
man God remains the sovereign, eternal, transcendent Creator and law-

giver of heaven and sarth. Through Word-revelation God discloses who he

1s., Word-revelation reveals God as man's eternal creator snd soversign
law-glver, as well a3 man’e friend snd partner,

Man responds to God by thanking God, praying te God, worshipping God,
and cbeylng God's commands, Man reaches out to God's throne beyond the
ereastion, He sseks God's presence, he calls to God for help., In man's

response, man reaches out to God beyond the comos. This cen be called a

42, P. Fairbalrn, The glogy of Scripturs, pp. 197-207.

43, Popma, Levensbeschouwing, VIL (index), under nabiiheid van God,
nabl jheid van Christus, and nabijheid van Gods Woord. The "near-
byness" of God 1= the condltion for Christian philosophy snd theo-

logy.
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tranacending, a religlous transcending, Through thess acts man directs
himself to (iod, he concentrates himsalf on God, he unifies himeelf,

In the kesping of the Sabbath rest and the divine creation and
rest pattern set for hlm, man on ths Ssbbath gains distance from his
work and oversight concerning hiz owm history. This day cof rest glves
man & certaln franscendence or standing above hle historical, genetical,

and cultural tasks, He sees himself as master over his time and work.

On the Sabbath, uniquely, he concentrates his time and work to God as
a priast and through this consecration gains knowledge of himself as
man before God's face.

In none of the sensee mentionsd above 1s man supra-temporsl (boven-
tiidelijk) or mupra-cresturely, Thess designations must be consideméd
as unnecessary, although in some sense justified. Man in his reaching
out_to God in response to God's Word to him, in his-cglling vpon God and

poeking bis unorested throne, in his knowledge of the unity of the lew,
the scope and direction (backwards and forwards) of time and the genesis

of the cosmos, in some sense has trans-cosmic perspective and Imowledge,
In all thess senses, and in a few othere not yet specified, man can ba
said to pomsess s religious transcendsnce, What does he transcend? In
his knowledgs of the creation of the world, snd the cresation of himself,
and in his kmowledge of himself as distinguished from the other non-human
kingdoms in thelir natures and createdness, and the steadfzetness or re-
liability {vastheid) of the creational plan, ete., he stands above him-
self as limited to hie present existence. He sees beyond where he is in
his own life history toward the future and in this sense iranscends any
limitedness of his knowledge to the smaller horizons of hls immediate

life in the present stage of his history. Through Word-revelation his
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vistas ars opsened and his horirons expanded further than animals, plants, |

and fallen man, who has become truncated (cut off} from Word-revelatien.

Through God's coming nigh te him in Word-revelation in time, whers

he is, through God's spesking te him in all his funotlens but especlally {

to hla heart in temporal languags, man is snabled te knew in created,
temporal language sbheut Ged, whe is net created, abeut the origin of the
world, of which he ceuld not have kmewn witheut revelation, sbeut hiam-
self, which he could net have knewn witheut revelatien, and, in tha case

of Adam, sbout the meaning, significance, and beginning of woman, his

wife, This knewladge 1s teapoeral knewlsdge, it changes and grows, ut it !

ie also ocentral, all directive and unifying knewledge, Fopma especislly

has stressed man's tranacendencs threugh Word-revelatlon snd men as being il

1 werd-recelver. He has also stressed that man in religion escapess (ont- |

snapt) cosmic time and his histery and even gets distance from himself

as created. Thls happsns in virtue of man'’s created eternity. He 1s in

closer agreesent to Deoyeweerd than, for instance, ¥ellemhoven er Zuidn...‘_

despite the fact that he has breught critique of Dosyewserd's notien of
supra-temporality (beventijdeldjkheid)}. Popma's views are very complex
en these points and cannot be dealt with in greater detail, However,
his censtructions en some of thess points mist be medified. The trans-
cosmic knowledge which man receives through being & werd-receiver, whiach
anables him to have u certain transcendence snd distance with respect
to time, history, and even creation, and which must be called religlous
transcendence, becsuse of ite central, unifying, snd undifferentiated
character, muat be described as a transcendence of time, history, and

creation within time, history, and creatioen, As Zuidema once described
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it, a transcendence in immgnence or in tino.“ Noa part, aspect, dimen-
slon, or polnt in man is ontically above time. Consequently, any struc-
turation of man into supra-temporal soul or heart with s temporal func-
tion mantle must be rejected, The stress in revelation is God's coming
to man in time, in hletory, his coming into the creation to fellowship
and direct man and to discloss h:‘l.laolf to man. This Word-revelation
makos a hiatory for itself, God revesls himself gradually, step by step.
We ses this gradual revelation in Biblical Theology in the idea of the
history or revelation,*5 God's Word-revelation, in which he is nearby
men, does not go under in its temporal, historical forms and embodiment.6
It transcends the commos and is supra-teaporal because he is the Lord
of tho,“? the eternal orestor, and soverelgn law giver. The contact
is wade with man in commiec time, in history, and in the creation. This
comes cut strongly in the biblical significance of the '"Word mads flesh,™
Therefors the bibliosl picture militates sgainst a oonstruction which
pictures man in » central sphere of religlon to which the central power
of the Word-revelation is directed in distinotion from the tempors] em-
bodizment snd entering of this Word-revelstion into the time horiszen
where it alaso then is directed to man's fimctional bodily 1ife. Dooye-
weerd plotures it this way consistently. FHe has stressed increasingly
that these two sides of Word-revelation can never be thought of as sepa-

rated from sach other and that they are in strict correlation, but it

44, Zuidema, in a persanal conversation in Amsterdam, described trans-
cendence in this fashion,

45, Popma, De Vrijheld der Exezese, pp,5-651, Here is a good defensze of
parsdiss history snd prolegomena for theology.

46. Zuidema, Da Christus der Schriften en Oscumensiche Theclogie (Amster-
dam: Buijten & Schipperhelin, 1965), pp. 11-66,

47, For the idea of Christ as Lord of tima ses Popma, Nadenken Over de
Tijd, pp. 207-211.
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does not seem to be & patisfactory representstion of this state of af.

fairs. One can detect a note of aggravation in Dosyewserd’s reply to
objectors who suggest that he does not do justice to the entrance of
Word-revelation into the time horigon.® It does not seem that Dooye-
weerd has distantiated himaself mufficiently from modern theology which
enploys a geschichte-historle, two-realm thecry. Thers iz soms effort

on Dogyeweerd's part to set himself off from modern theelogy, nﬂortholul.:

it would seem that hs hasz not represented man's transcendence and his

contact with Word-revelation satisfactorily.

Word-revelation, which comes into time and history, but yet is mupra- |

temporal because it 1s the revelation of God, snables man to have a cer-
tsin distance to time, history, and even crsation, This does not memn
that man has to get out of time to mes comwic time as & totallty, or to
got out of history to see history as a totality, or to get gut of cre-
ation to see creation as a totality,but rather he remains within the
time horiren, Word-revelation opens man's horizon because it reveals

the meaning, unity, and structure of ths whole creation, It does this
in the language of naive experience and, therefors, in temporsl terms.
Man's believing reflection gains trans-temporg], trans-historical, trane-
cregtional scope. Eut this is still in temporsl terms and therefors
man's transcendence is a teaporal, changing, and developing transoendence,
It is a standing awgy, above, and at a distsnce, but it is atill with
time. This is an ex-sisters, a standing-ocut-of, as Dooysweerd would say
it, a distance-taking:; but it comes through man's listening with his

whole heart to God's spesking in time ebout the unity, direction, full-

48, See p, 225, footnote 183, of this dissertation.
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ness and signifioance of orsation, history, and cosmlc time. It is
an ex-sistere, a standing-cut-of time, in time. Time, which man stands
back from, away from, and at a distance from, 1s time in its muccessive,
on-golng horigontel direction,

Man is at one place, so to speak, on a time line. He smust ses vhere
the 1ine has coms from snd started from, and he mist orientate himself
towsrds futnre points on the line, As a whole, man s in the horieontal
on-golng movement of time, Word.revelation comes into thia horigontal
on-going movement of time and shows him from whers the line has come,
to where 1t 1s procesding, This gives man perspective about his present
stegs and point on the line, Tt 1s in this sense that he transcends,

He knows more than whers he is; he sees back and forward sand beyond or
above time, ocrsation, and history. He is at all times carried forth in
« horirontal linear direction by the "dynamioc® of the crsation. It was
God's coming to him and not his stending out of time which enables him to
view his present stage in time and history., This central knowledge,
which comes through Word-revelation, is a centrsl, temporal, religious
knowledge. It does not mean that he stands above time in the sense of
being limited to his present, in s trsns-cosmic time or in a central re-
liglous time.¥9 His being an oversesr of time and his orientation in
time is made possible through God's revelation to him while he is moving
along in cosmic time, made possible becauss of what it tells man, be-
cause of what 1§ informs man, Man's heart is not out of time, his self-
hood is not beyond time, but it 1s directed within time. This is almost

impossible to formulate because it is a boundary questlon (grenz-vraag}.

49, YNot as Spler says in his book, Tijd en Eeuwigheid, p. 147, a relig-
ous time,




E)8 S

In another sanss, the sense in whioch we think of when man responds
to God through prayer, man can slso be said to transcend, Man's listen-
ing to God's Word in Scripturs is often plctured in terms of God stand-
ing along side of, right next to man, as walking and talking with man,
In contrast to this, man's erying out, his praying, 1s represented as
God being at a distance, and prayer is then a reaching out to God in
heaven or beyond heaven sven, a nalling cut te his throne for his help.
God comes to man's sid, to his side in time from s distance. MHan's
reaching cut bsyond time, beyond creatlon, does not mean that man is out
of time, but that God is the arsator of time end is net, therefore, sub-
ject to it, When God hears and contect is made, man has made contact
with the eternal God of heaven and sarth, but the relationship is alvays .
between man wholly under and in time and God thes eternal creator of time.
Man has fmmci his eternal resting point, the listeming God, but the fact
this relationship does not mesn that man goes up in the relstionship or
is reduced to the relation, The o beings are related, The relation
brings knowledgs to man, but man in no way has left time nor does the
fact that he transcends in this relationzhip by virtue of his oreaticn,
Word-revelation, or prayer, mean that he, in his center or heart, is
not subjeot %o tims. Because time, creation, and history are understood _
through this relation to the eternal God it can be asid that man trens- |
cends certsin limitations of history and time which hold for him in the
horirontel direction, These limitations ars dus to the fact that cos-

mic time iz an order for the successive unfolding, becoming, and genetic

process of the creation as a totality. Through Word-revelation and prayer|
man has sn orlentation point to direct himself while he moves along in

this process, He can overses the process and the totality while moving
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along with it and being completsly within it, In the fact that only
man of all the sarthly creation has this unique relationship, especially
in contrast to the other kingdoms of the earthly creation, is his trans-
cendence above thess others., He can know whers he L3, where he has come
from, where he 1s geing because of his covenant, religious relation to
God through God's revelation to him., It is according to man's crested
naturs that he 1a and should be. in this relationship, This is the cen-
tral law of his being: that he i3 related to God through covenant, by
being a word-receiver, This central law of religion enables him to
transcend the limitations he is under by virtus of his subjection to
cogmic time. In this religlous relation man gains Imowledge of the na-
ture of cosmic time as s divine creational ordinence which is binding
on him everlastingly. In hias religion man has powsr over time, he under-
stands time, and be has consciousness of time, Through this relation-
shlp he csn dirsct the developlig world over which he has bsen given
dominion, Man stands above time only in his knowledge of commic time
and of creation while he 1s ocapletely subjeot to the on~golng succeasion
of commic time as an order and eternal ordinance for his everlasting
life and development as & created being,

Dooyewserd, in speaking of the concentration point, is not thinking
of the individual human heart, but is thinking of a new human race, or
wankind, as participating in its new root, Jesus Christ, according to
his umsn nature, in perfect subjection to the central lew of love,

The concentration point is supra-individual, The ground-motives drive
mankind as a eentral community of individuals., This idea of a cemtrally
religious root commnity, which is called the body of Christ and iz cha-

racterleed as supra-temporal, ia very important for Dooyeweerd’'s view
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of temporal socletal structures. All sccistal relations are sxpressions

and revelationa of his unified, undifferentiated, pre-functional religious

root community in ite new head, Chriat, It was stressed earlier that
man's heart is pra-functional but in time, so also wust this religious,
central, pre-functional, undifferentisted manicind be wholly temporal.
Commic time 13 not to be thought of as that which gives rise to the
rieh diversity of -oc.iiutal structurss, Time can no longer be a refrac-
tion or brasking lsw bringing the rich diversity of sccletal relatioms,

bat this rich diversity is dus to the rich diversity of laws, In commioc

time, mankind, in Christ, iz subject to the central lsw of love, the unity 3

of the law as wsll as the rich diversity of laws governing ita rieh pos-
sibilities of typlcal and functional expression. In time mankind is bom
undifferentiated and differentiated, a pre-functional, central root com-
munity and & functionally expressed and diversified commumity. Comsde
time does not diversify this root comsunity becauss 1t is not a refrac-
tion or breaking law. Comulc time must be deseribed in a theorstlical
ides as an order of commic or ereational unfolding and becoming which. .
governs sucoession, change, and duration, It iy not an ordegr ¢f before
and after of modal aspects, The modal order is an order of complexity
of lew spheres, The order is not an order of time.

Cosmic time is to be foumd in all the law aspects snd 1s manifested
in each aspect differsntly, It is mostly seen in relation to changing
things and kingdoms, There ars three orders: the temporal, the modal,
and the individual. Time doez not modalize itself in the various func-
tiona) aspects as in Dooyeweerd's idea of time, The law side of the
modal funetlon is an ordering which is constant end governs the modal

functioning which is subjected to the modal order or orderlng on the law

s
side, Time 1 manifested in the functione which are always embedded in
soncrats things, svents, and acts, Funetloning is characterized by
duration and change because thay are functions of conerete things, events,
acts, and societal structures, Durstion and changs in concrete things,
svents, acts, sto,, ars expressed differently in the various functions
which ars bownd together in t.haye conorete things, events, etc, Cosmic
time is an ordinance, it is & lew-command of God, It holds everlasting-
1y for the whole of the creation. 4is a laowecommand it ia an ordering
of sucoession, As a law-command 1t 1s supra-temporal becauss 1i relates
directly to God, but as a coemand relating to creation it governs all
sacoesslon in the commces, It is the law which governs ocomslc genesis,
bacoming, and unfolding., As & lsw of muccession, time 1is not only tem-
poral, btut it orders and governs the temporal, By the temporal we mean
changing things, events, acts, which have duration and which davelop,
unfold, and become acoording to a law of commic succession, The modal
sspects, if one nses the term "aspect™ as Dooyeweerd often doas to in-
clude law end subject side, are not to be thought of as sspacts of time.
They ars not, as Docyewesrd says, intrinsically temporal, that 1s, tem-
poral functions of the religious supra-temporsl fullnesa, Dooyewesrd,
as we have alresdy noted, uses the term "function" to designate the
whols aspect on both lew and subject sides as well as using the term in
& narrower sense when applied to the mubject =mide, The modal orderings,
that 1s, the modal laws, govern the particular natures of the functions
mubjscted to them, They are holding or governing orderings for the func-
tional structures which are realized in concrete things, svents, acta,
and soclatal structures. As natursl and norm, modal orderings, they are

not as such through and through temporal. They can be only sald to be
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teaporal in the sense that they are reallzed in concrete things, events, i
in the same senze as outlined above for wodel lews which govern the na-

otc, They are constant, a priori, structursl ordorin.gs.so which also,
tural and normative functlons of the cosmes. All positivization and

as all lews, sre supre-temporal as well as temporal. They are supra-
the resultant positive law is strictly temporal since it is dependent

tesporal because they relate directly to the law giving and creative

on human formative activity.

spesking of God. The relation of the modal ordering or laws to one en-
Comsmic time as an order of commlc succession cannot have its founda-

other 1s not itself a temporal ordsr of before and after of successlion
tion in one of the medal aspects ltzelfl as van Riessen has propossd.sl

' and simultaneity. It is simply an order of complaxity of differing
Over against van Riessen one feels that Dooyeweerd is corrsct when he

orderings which govern the basic "hows" or "ways of functioning" in the
says that all modal functioming presupposes cosmic time as an order of

commos, Decauss 1t is not sn order of time it does not follow that 1t
suocession, But commic tiwme is not an order of succession of modal as-

is & logical order as ons might suppose, It is one of the conditions
pacts bacause this noticn, it would sesm, is the result of abstracting

which makes loglical order poseible so that the order of complexity of

the modal funotions from their realiszation in conorete things and then

wodal laws is neither of temporal nor of loglcal character. It is simply!
; treating these wodal functions as if they were related in a temporal

the result of God's law ordering, and the diversaity and relative positions
1 functionsl time ssquence or order. Dooyeweerd, ascording to Vollenhoven,

ing results directly from hles commands, God mst not be thought of az
by spesking of specific model time orders and functional expressionz

spesking or "putting" the modal laws to the cosmom ons by one from less |
' and then relating sach of these in an over-arching time order of modal

complex to mors complex. Nor must we think of God arrangling them in a
time orders in which the over-arching time order is sald to express

logicsl order, The relation betwesn the modsl laws is best approxima-
itgelf, is tresting modal orders and modal functions as things,52 The

ted as & dirsct result of his "putting"” or law giving. He spoke and it
wholse recocnstruction given here 1s an stteapt to thresd the needle be-

was, and 1t was the way 1t is, and whers it is, and how it ls. Ae law
tweent Dooyewserd, Vollenhoven, and Popma on these polnts, One has to

it limits, places boundaries, grips resality, and holde it subject, God's

definitely rejsct the tdea that cosmic time is a prisn because this car-

law giving, his spsaking, his putting or placing of the lsw to the cos-
ries within it two time orders, and Dooyeweerd's nature-grace construction,

mos acoounts for the diversity of law as well as the unlty of law, Typi-
. On the other hand, one can fssl guite certain that time, as Vollenhoven

cal structural lews of individual things, events, socletal structures,
spesks of 4t, ia mostly s=sociated with changing things and events, and

and acts govern their different natures. Typical structural laws like

51, Van Rlessen, Op Wijsgerige Wegen, pp. 82-83.
52. Vollenhoven, "College systematlek - het probleem wan de tijd," pp.

2-4, 7, 13.

the law of love and the modal lsws are both temporal and supra-tesporsl

50. Popma, Inleiding in de Wijsbegeerte, p. 11.
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therefore with kingdoms, It is quite possible, as Vollenhoven mggests,
that the first few modal law spheres are not tessporal except as they are .
in changing things. At the same time, one sust conceive that ecommio i
time 1s sn ordinsnce, a law, which governz the whols of the creation, as '
Popma has esphasized, so that there ia never crt;tion without time and
no time without creation, Ais Okke Jager hes wxpressed it, time and
crestion ars corcllaries of one another sand they ere unthinksble with-
out one another. Over against Vollenhoven one feels that Dooyeweerd's
analysia of certein states of affairs concerning specifioc modsl ex-
pressions of tlme accounts very well for thamse states of affairs, In
Popma's recent work, Nademkern Over de Tijd, 1t has become evident that
one cannct disposs of the ides that time has differsnt modal functional
expressions. Vollenhoven does not deny that time is present in the funo-
tions since functions are always present in things, and things changes, |
but he has not developed fully, as yot, how he aoncelves this in respoct
to modal funotions. To be added to thess various emphases, 1s Vollen-
hoven's and Popma's emphasias on the wide scops of time, 'l‘hc. holds as

ordinance for «ll perioda of commic genesis and beocoming of which history I;

in its modal significance is only an aspsct. This wide socope of commic
time means that sll crestures, sngela, demons, end all realms vigible
and invisible, are mubject to this ordinance. It slso clearly means
that time is in effact before man iz crasted in the sngelic world and in
the genesie of the other sarthly non-human kingdoms, Tt means that time
as an ordinsnce will govern the re-creatsd or renewed creation after

the judgment dey, =& well as before, and that to say that time ceazes

1s tantamount to saying that crestion ceases,
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It 1s impossible to combine thesa various emphases into ane coher-

eant vision or one leading idea, not only because time is undefinable and
4 supreme mystery, but because it involves having an answer to slmost
a1l the pressing problems at once. To mmmarize, it can be said, as
Popma says, that there are three orders: the temporal, modal, -and indi-
vidusl. The modal order 1s not_itaelf intrinsically temporal and the
resuilt of refraction of an undifferentiated fullness and totality of
law and subject, as Dooyeweerd contends. Cosulc time is an order and
ordinance and slso an order of commlc succession. When we say successlon,
1t 1s not a particular kind of succession that we have in mind, e.g.,

mathematical, geometric, logical. Succeasion, howsver, is found in all

aspecta their functional subject side as that is indivi.
dualiged gnd present in congrste things. This tends to account for
Vollenhoven's stress that time cen bast be approximated in connection
with change and in changing things and is first found in the phy=ical,
sinoe a11 things are qualified by the physical aspect, On the law sida
of modal aspects ws should not think of modal structural ordering as
temporal orderings. In other words, law snd time are not identical.
With this Dooyswesrd agrees when he saya that the central law of love
is supra-temporal and eternal, But all law except posltive law 1s supra-
temporal and mot just the central lew of love, as Dooyewserd inslists,
On the other hand, all law rslates to that which is subjected to it,
All that s subjected to the law is temporal and in this sense a1l law is
also temporal, in that it is always related to, correlated with, holds
for, grips upon, and is realized in things, events, acts, societal stric-
tures, and creatures which are governed by 1t, It 1s not, as Dooyeweerd

says, that only the law of love 1s non-temporal, FPopma says that dif-
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terent kinds of law ordering moments, ime, modal, the individugl, and
these are 211 interrelated and always found together. The modal and

typleal laws are not, as orderings on the lew slde, teoporal. Thers-

fore the relationa betwsen the law spheres need not be a temporal order

of tefore and after of succession of modal aspects, Dooyewesrd is m-

what ambiguous on his ides of constancy, mince oonstancy is temporal.

By this 1s meant that structures make their appearance aa concrete thinge, :

bscome, and evolve, since they are only reslized in oomerete things and
since they form the constant frameworks within whieh changing things
come and go, rise and parish. But for Dooyeweard thess oconstant struec.
tures unfold and make their appesrance acoording to the historical no:i'
of perlodication and mcoording to the cosmio tasporsl order of before
and after of modal aspects as the anticipatory moments in the higher lew
sphieres are opsned in the transcendental direction of time. Struoctures,
se franeworks in which changing things take Place, appear when it is
thelr time and stop when their time of being constunt framework is over,
For Dooyewserd structures which hold for s less differentiated stage of
opening are annulled in a higher stage of differentiation or sspecially
when they are consusmated in the eternal supra-temporal kingdom, In
this consumation all temporal differentistions are lost bscause theay
are concentrated, For Dooyeweerd, time ceases, and this ahows that con-
stancy is at least & very ambiguous term for him. Conatancy means hold-
ing as a structursl framework for changing things and events for s while
or for a time and this, it would sesm, 1s tisd up with the feot thet for
him cosmic time is itself for a time.

In any construction the problem involved here is not easy to sclve

or to formulate. The time order is svident in kingdoms of things, plants,
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animals, ete. One kingdom must come before the other kingdom. Kingdoms
have objsct functions which show their relations to other klngdoma,

The modselities on the law side do not change or come into effect when

they appear in their realization in things, Differentiation will never
axplain the differences in kingdoms, Differentistion, change, and in-
dividual differences ars realized successively in history within king.
doms, The modal orderings are (;mlttnt and universsl and under these
supra-temporal and thersfors constant and universal orderings, indivi-
dualigation siccessively realires itself, Dooysweerd brings time and
modal law together in such a way that it makes it difficult to underatand
how he can solve the universal-individual problem without making the tem-
poral individuality structure the universal and the concrete thing the
individual, It oould be that we ars involved here with a partial univer-
salism of the higher-lower variety as found in the late Aristotle, In-
stead of individuality structures one should speak of "structuratioms,”
conditioning complexes of lews which make individual and universal struc-
tures sntwined in individual things and events possible. The individuality
is closely related to the place it takes in the genetic development,

One must avold getting a separate law for sach individual. The structures
on the subject side sre criss-crossed in individual things and events

and are under constant supra-tsmporal struoturstions which are temporal
insofar as they govern and condition the structures of things. The law of
love and structura) law relate to that which is temporal and subject to
them, but time is not present in law, Since time is only present in
things and the time order relates to interrsgnsl relations, to mt time
inte the modalities is to tend to make model functions into things,

This brings us intoc relation to a still desper problem related
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somewhat to what we have been discussing. Since we must reject, along
with Vollenhoven and Spler and others, the notion of commlic time order
25 a prismatic bresking law, since time is present everywhers in the
cosmos, and sinoe our cosmos is an ever-changing world, there is no
place for a transosndent or supra-temporal heart. To spesk of "the"
heart as Dooyewesrd doas 18 glready -an abstraction, The aelf 1s in its
body and cannot be ldentified wia conscloumness with the soul as Dooye-
weerd dees. Soul and selfhood are sbstracted from the body and set
over sgainst the body, so that Vollenhoven thinks of expresatons like
"I experience my body," and "I experience time" as already instances
of abstraction, The self is in the body. Man i3 a cresaturs with a
heart and in correlation with man's heart is the lew of love. The law
of love relates othsr creatures without s heart vis msn's relation to
these oreatures, Thils means that man as a creature with a heart 1»
compleately in time, temporal, and subject to the ordinance of time,
Man's heart is pre-functional; it directs, gives direction to the funo-
tiones toward or against God. The heart 1s the directlion-glving center,
the religious center of man, and it is pre-functional. The question
immediately arises, what sphere does this heart sct in? Is there a
separate sphere in the temporal where we can spesak of pre-functicnal
acts, that is, non-qualified acts, i,e., sct= not qualified by one of
the modal saspects? Or can we spesk of religlous acta having a religions
qualification? Popma has always contended for & speclal religious work
terrain distinguished from the specifically model terrains. He has
clearly seen that all acts of man are religlous in the zmense that all
qualified acts, i.e,, acts in which &}l man's functions are present but

in which one of the functlons has thes leading or predominatss, are
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sxpressions of and inspired by and dirscted by the heart, Naveriheless,
since he thinks that the heart of man 1s temporal, he wents & separate
terreain or sphers for the heart and spesks constantly of religlious scts,
moaning acts of a religlous gquallity or unguelified acts. In recent
years he has dropped the pistical aspect to wake room for these so-
called religlous scts and for religion in time, In general, pistically
qualified acts ;__}_L%].'I.mhovu; and Dooyewserd have besoms religlous acts,
#.g., prayer, reading the Scriptures, ete,

DooysweeTd alsc maintains a sphere for religlon and the heart, It
is a mupra-temporal, central sphere., It would appesar that not all man's
sots are qualified acts for Dooyeweerd, since certain scts, for exsmple,
self-reflaction, are sald to be religious, Dooyeweerd spesks= of religlous
self-reflection and alse of listening to the Word of God in & central
religious sense which goes in advance of feithful listening to the Serip-
tures, and controls the pistically qualified reading of the temporal
Scriptures,

Spler rejected this supra-temporal sphere in Dooyewesrd along with
the primm ides and speaks of the religlous dimension of commic time.

We have seen how Dooyewserd in formulating his ldes of the religioua
sphere as supra-temporsl, rejected the designation of central trans-
cosmic time, Ko sccuses Spier of reduplicating, with his notlon of
central religlous time, the problem he found in Dooyeweerd, Dooyeweerd
feals that Spler has not gotten out of his problematics and one would
tend to agree with Dooyewesrd at this point, Vollenhoven, in speaking
of man's heart as pre-functional, does not view it as being in a separate
sphere although man's heart is temporal. Man a8 a creature with a heart

18 present in 411 his acts which never take place without the body.
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All man'’s acts are qualified acts, 1.s,, are qualified by one of the
modal law spherss. Even self-reflection must be a qualified act. There
is no act which is religlous with modal qualification., Therefore thers
is no separate sphere for religion, The religiocus is the dirsction-
glving, that which directs 411 man's functions in obedience or dissbed-

ience to God's central law of love, There 15 no mpre-temporal body of

Christ which 13 a root community of which a1l temporsl sccietal structures 1

are refractions. Time is not the principla of diversity as in Doagye-
weard, Dooyeweerd sc structures the created world that the world i=s
shove the commos, We have ssen that this 1s due to his neo-reslima,

and that 1t 1s & common feature of priority doctrine that the mubject

1s sbove the commos, With the prism idea there ocan be no root unity

in the tesporal horiron since the modal horiron and the temporal horlzon
ars 5o related that no root unity can be given in it., The universality
in its own sphere tempts one to find seoh a unity, but there is only a
rich diversity of aspects to be found under the time boundary. This
eonstruot of unity and diversity, as a root unity ebove diversity from
which diversity proceeds, must be totally rejected, There is & diver-
slty of medal law orderings and a centrsl lew of love which gives ex-
presslon to the unity of these diverse modal lewe, Man is subject to
the unity and diversity of law in his heart snd functions simultaneously.
The unity is within the diversity and both ars related to man in time
with hia heart and diverse bodlly functions, The central law and the
modal laws and norms, as well ss the structuratlons which govern indi-
viduality, are not themselves temporal, but govern man who ia complstely
temporal and subJect in his heart and diversity of functions to these

laws,
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We havs seon that Dooyeweerd views the diversity of laws and diver-
sity of subjects as csused by the order of time as a law of Tefraction
with its pointa of refraction in the nuclear moments which determine
the two dirsctions of time. Since we relect time as a primmatic law
for commic diversity, we mnst account for the diveraity of law differ-
ently than Dooyewesrd, We have sesn that Dooyeweerd is wery fond of
the figures of 1light and root bo.ct.uso both axpress the idea that diver-
sity comes forth frcm a deeper root unity. When we try to answer the
question how the central law of love relates to the different modal and
typical laws we can no longer use this organiatic idea. It ia not as
Af God created the central lew of love as a "concrete universal" which
then differentiated into a diversity of law spheres and typlcal laws
through the medium of time. As we have =pid, God speaks the central
law which is the unity of all diversity of law and God also epeaks or
puts the "diverse orderings" or laws, The diversity does not develop
out of the undty, It is to be brought into direct relation to God's law
glving., In 41l the many diverse ways the central law is sxpressed and
all of them are unified in the central law of love for God and neighbor.
Just as God revealed the law of love to Moses, he alsc reveasled the di-
verse ways and paths and orderings which service, 1l.e¢., love was to take,
He did this in the covenant of the ten words which is & central law and
in the vericua positivizations given by him to Moses during the eighty
day=s on the mount, and alsc further positivized by the mediator Mosea, who
was not strictly a law giver,

The Word of God spoken to Adam and Eve, and the Word of God spoken
at the creation of the world are ons Word of God, There 1s not cne law

which diversifies itself, but God speaks many commands which bring a
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rich diversity of apheres snd natures into existence, and these ccomands
structure and govern this rich diversity. There is a unity to this rich
diversity of hias law glving and creative spesking. God gives central
commands to Adam and these central commanda find thelr deepest unity in
his command of obedlence and sesrvice with the whole heart, and that

obedience ia expressed diverssly sccording to God's diverse laws, The

central coumand 1s one command smong many commands, one law among many,
but it is the central command and therefore the unity of the wmany speaking )
of God of his law giving. All law giving 1s covenantal, God consecra- I
tes to himaelf what he "puts the law to" and what he calls into existence 1
by his Word or power aa Soversign or Surerain, The creation is s sove-
reignly administered and regulated kingdom of God. The law order is
commanded to things; it is sovereignly ilmposed as & Suzerain to a vae-
sal. All kingdoms sre consecrated to him, i1l kingdoms obey the sove-
reignly imposed laws for thelr naturss, The ides of sphers soversignty
1s simply a corollary of a law-covenant, Things have their unigue na-
tures which are due to God's diverse commands, although one must not
think of a special law for each individual thing. That sach has its
boundaries, limits, competences, gifts from the Soverelgn is expresssd
beautifully in Genesis 1, the Wisdom Litereture {e.g., Job, Ecclesiastes
3, Pealm 104}, and throughout the whole of Seripturs in various ways.

The center of God's administration is found in man who is a creaturs
having a heart. The eentral lsw is put to men's heart end it gives unity
to man's 1ife in all its sxpressions, Man's heart isx directed to, or
away from God, and through this central direction, direction is glven
Bacase

to his diverse expressions or acts under the diversity of laws,

of this centrality given to man in God's lew administration, all other
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kingdoms are affected by the direction of man's heart, for or against
God, This administration of law impcsed by God 1s an adminiatratien in-
volving blesaing and curses, God as faithful Sovereslgn la faithful to
hls copmands whether man's response results in bBlassing or in curse,
Ths whole of manicind in its corporate solidarity is represented in Adam
as the covensnt head., His own fall into sin brings with 1t God's faith-
ful response of curse and condc'lmation. The Soverasign werclfully and
mysteriously senda a second covenant head who subatitutes for hia people,
who only by union with him pass through the covenant curses and recelve
the forfeited covenant blessing. In this way the second Adam fulfi]ls
the covenant kingdom administration of God!s law or creatlon covenant,

He makes 1t possible for man again to be in the right place in God's cre-
ation wnd covenantal kingdom administration, He restores and redirects
man's cetral office back to God, Knowledge of God's law administration
of creation is only poasible through the medistor Christ. The redemptive
grace is life giving and redirecting grace, God's grace in Christ gives
man understanding concerning the creational law administration. The
creational sadministration is & covenantal adwinistration and it demands
obedience to God's eternsl command of allegiance and loyalty exprassed
in love with the whole heart toward God, neighbor, and self. The Medi-
ator re-creates the commos by redirscting man from under the deatructive
powar of the curse to obedient service, Without Christ the creational
covenant administration is only continued in a cursed existence. God
consecrates the creation to himself in curss, In Christ the curses lose
their destructive powsr for He is the prince of life, the rssurrection

He is the way, the truth,

and the 1life. His Word is splrit and life,

because he kept the law obedlently. He is the rightsousmness of Geod,

the righteous branch. The only way back to God 1s the way of ohedlience
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to the creation law administration, In his 1ife he provides that obed-
lence and therefore he 1s ths way and the truth, The vay of God's com-
mandments is written in his hesart and he gives this rightecumess to
#11 those who are Christ's brothers and children, Thls obedience neans
man is right with God and wan, This right relation or redirection to-
ward God means that man begins sgain to fear God and with that he begins
to regain wisdem. This wiasdom is & knowladge of God's soverelgn law
adainistration, It is atanding in the truth, in the way, in the right
place in God's creation and kingdom adeinistration. It ensbles man to
ses the interrelations, the diversity of creation, the direction of the
creation, to conserve and develop the creation. This wisdom is the re—
sult of the sscond Adam, the image and wisdom of God. Thers can be no
natural theclogy because this involves not seeing the creation as cove-
nantal, as religiously dMrected to the Sovereign. DBecause of the fall,
the crestiocnal revelation can only be known by union with Hiwm., In this
senge, Qirist 1s the concentration point. He enadles the creation cove-
nant to come to bleasing fulfillment, everlasting fruitful development
and consummate glory. However, on Chriat's intervention as Redsemer
the continued existencs of creatiom daes not depsnd, God cerries forth
the ersation to covenant curse or covenant fruiltion. The ontic doss not
depend on the redemptive mediatorisl work of Christ. God does not an-
nihilate the creation even in .t.he ultimate carrying out of his curse.
He 1s faithful in carrying out his curases and thias carries with it the
certainty that God never annihilates the creation. God is perfactly
fres to redesm the world or to carry oui the covenant curaes., In either
directlon God 1= faithful to his law glving, elther in curas or in bleas-

ing. 1In his mercy he choose not to forsaks ths work of his hands. 1In
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Christ he redirects mankind back to alleglance to him and so brings the
covenant administration to blessing and frultfulness, Forsaking the
work of his hands never meana that creation would evaporate like a bub-
ble. God holds the oreation existence in his hand to fulfill the cove-
nant ourses aa well as the covenant blessings. Life and death are di-
rections and religious categories, Man can exist forever as dead, as
directed swey from God in aisob;dimca and saffering the curses ever-
lastingly, or he can live in everlasting, fruitful, sbundant existence,
A1l sxistence is under God's soverelgn control and is the result of
nis crestive spesking and lew giving, To make the contirmied existence
of the crestion depsndent on Christ as 5. K. de Graaf does, is to full
into grace—pgture. To make the continued existence of creation after
the fall to be dependent on common grace as a prelude to speclal grace,
as Kuyper does, 1a to fall under ngturs—grsos. Dooyeweerd makes Chriat
the concentration point in a grace-nsture fashion mich 1ike de Graaf,
seaning that the ontic is dependent on Christ's intervention. Creation
i5 bound to be depreclated when Chriat is the concentration point in
this ontlc sense, that is, that existence of crestion is dependent en
him, Kline and Popma glve healthy atress to the fact that the creation
is primary, not redemption. But this primscy of the creation over re-
demption 1s the chief fruit of redemption, It is the result of redemp-~
tion through the Medistor, Christ, which enables man to see and under-
stand the falthfulness of God to his creational covenant ordinsnces,
and that 11fe is only through obedlence to this faithful Sovereign and
his lsws, Christ snables the creation law order and soversign kingdom
administration to reach its Sabbath, for man to have sbundant 1ife ever-

lasting, He enables this by redirscting and providing the power neces-
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sary for this redirection in the 1life of fallen mankind, Therefore his

1ife is given to many, His 1life is ground-motive and 1ls redirecting
power, his words are apirit and life, they glve what they command,
they redirect and cause man to stand up from death and to stand alive
in the truth and way of God's commandments.

Re-creation is simply c.rrjing out God's erevational covenant laow

sdministration everlastingly in everlasting life as well as 1n everlast- ]

ing death, Eternal 1ife 1z not simply endless life snd andless time,

It 1s this very definltsly, but it is more, It 1s power over time. It
is obedience to God's ordinance of time in a renewed sand incorruptible
world in an incorruptibles flesh, Time and corruptlbility have to be
sherply separated, otherwlse to think away corruptibility is to think
avay time, and we have sean that to think sway time is to think swxy the
creation, Time _md corruptibility are olosely related in the 1life and
history of man in his fallen history and state, but the baglnping of wis-
dom in Christ is to distingulish them sharply, It 1s in gmersl to dis-
tirnguish betwesn the creaticnal and the lapsarian, although this 1s not
alvways easily done, Sin seeks to distort all of the ordinances of the
Soverelgn's creation covenant law order, but it camnot sucesed, All
nature-grace snd grace-nature thinking fails to distinguish the creation-
al and the lapsarian, e.g., time as oreational endlessly helding ordi-
nance snd corruptibility. They do not see re-cresation as God carrying
ot the bleasing of covenant by going through the curses. Re-crsation
provides for everlasting endless blessing and 11fe in God's kKingdom,
Otherwlese 1ife and blessing would have ended and everlasting death snd
endless corse and condemnatlion would have prevalled according to God's

covensrntal c¢reational ordinance of time. Ths center of God's creational
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kingdom administration is the esrth. Christ makes it possible for man
and God to 1ive on the sarth togsther endlsasly in a covenant walking
and talking in the cool of the day. This was the promised horlrzon of
the Sabbeth and the tree of life of the law covenant with cur first cove-
nant hesad, To say that time ceases is to make God into the god of
William of Occam, an arbitrary Isovaraig-n who can initiate a new world
order of eternity vhers a1l the ordinances, lncluding time, do not or
perhaps would no longer apply. Any hesitatlon about this point 1s doubt
sbout God's faithfulness to his ordinances, and is sin, iny other order,
then the original orsation covenant law sdministration which 1lncluded
svary creaturs in heaven and earth, 1s the speculation of unbellef, Any
asvum or eternity in heaven as opposed to the earthly temporal, any ster-
nity sfter Judgment day which means that time will end, 1s naturs-grace.
Fatlure to affirm this central ground-motive of God's soverelgn falth-
fulness to his commands snd kingdom sdministration is tantemount to di-
rect attack, slthough thie is hardly intended by mem. To say that we
do not know what hesven is Iike or what the new sarth is like, can be
belleving or disbelisving. To affirm that they will both be eternal a=
opposed to temporal, is to misconstrue the Christian faith., It is mak-
ing grace, ontic end sin, ontic in some sense, It 1a making re-creation
a new world order, i.e., making the new sarth radically discontinuous
with thia earth rather than the renewed old sarth. It is to make the
splritual body radically different and discontinuous with our present
bodies, rsther than the renswsd old body., Re-creation is never creation
out of nothing,

Dooyewssrd, centering the totality, unity, snd fullness of meaning

in the new root of the human race, makes the Christ the ontic ground of
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the creation. Meaning, for Dooyeweerd, deals with creaturely axistence.
Creatures do not have meaning, they are meaning, His speaking of things
tending to mesaninglessnsss and nothingness 1s an indication of a grace-
nature position. It 1s a carry-over from the Xuyperian supra-lapsarisn
attempt to get a unity between creation and redemption by taking the
starting point in redemption in the Redesmer, In this way & totality
and unity tendency tends to depreciate the historicsl and tewporal re-
ality of cresation and fall, in the interest of the unity of God's plen
and in the interest of his sovereignty. It ie necessarily s form of
theodicy. Supra-lspsarisznism is grace-natore, and infra-lapsariantse

is nature-grace, globally seen. Dooyewesrd does not appeal to the ster-

nal counsel of God as Kuyper did. He has, as it were, an lmmanent counsel ;

of God and this 15 fornd in the new root, Christ, the Archimedean point.
Chriet under the law of love 1s the . .Archimedesn point, the eternal real-
iezed under the law, It is the fullness, totality, and unity and conmum-
mation. This Archimedesn polnt can never be given in time because God's
counsel is realized in time sucesssively, All that transpires in t’mo-
1s refracted aceording to tims. If one thinke of the cldsr Reformed
notlon of the sternsl counsel and plan of God and its temporal realira-
tion, end then looks again at Dooyewesrd, one sees a difference. In

Dooyewserd you have an sternal counsel as created totality and fullness

of creation which is an immanent created eternsl counsel in thes trans-
cendent Archimedean point. Thisz created totality is realired in time
the same way older Reformed theologlans picture thae aternal counsel as
being realized in time, In Dooyewserd you have God's eternsl counsel
realized in a crestsd sternal oounsel or totality of meaning in Christ,

and from thls the further temporsl revelation of this created totality,
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This view of Dooyeweerd 1s caussd in its despest foundation by
an attempt to avold ideas 1n the mind of God, as in logos speculation
found in Xuyper and Bavinck, which was a neo-Platonlc, mlddle Platonle
theo-ontologloal speculation about Ged, on the one hand, and by the
desire to get a totality and mnity view wia Kuyper's supra-lapssrian
grace-nature construction, on the other,

Dogyswesrd hax stressed that God 1s not subjeot to his own law,
and this is trae, However, it does not follow that God is not in his
creation making history. He is in time snd in the creation as God the
creator and re-creator, sand not as man the crsature. Therefore, he is
in the creation but not subjected to its laws, Because of this he per-
forms wonders and mirscles for his people and gets around all "road-
blodcs" in bringing many sons to glory. The biblical revelation of the
Father in etemity and the Son of God in the creation, i.s,, God near-
by, the imsge of the invisible God, the Archimedesn point in time, de.

liver one from the difficulties which are present in Dooyeweerd's system,



