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The In tellectual Milieu 

of Herman Dooyeweerd* 
 

Albert M. Wolters 

 

MORE THAN MOST PHILOSOPHERS of internati onal stature, Herman DooveweerdÕs thought  

stands in need of explanat ion outside his home country because of widespread ignorance of the 

intel lectual mil iew in which he developed his phi losophy. The two most  significant  factors of  

t hat  mi l i eu --Dut ch neo-Cal vi ni sm and contempor ar y Ger man phi losophyÑare sti ll largely 

unknown quanti ti es in the world  Anglo-Amer ican philosophy. Moreover, people acquainted 

wi th one factor  are l ikely to know l i t t le of the other .1 Yet  Dooyeweerd cannot  be understood 

without some appreciati on of both  tr aditions. Consequently i t  wi l l  be my purpose in this essay to 

give a br ief and styl ized sketch of how major  themes from Dutch neo-Calvinism, on the onoe 

hand, and from German neo-Kant ianism and phenomenology, on the other , have impinged 

upon DooyeweerdÕs intel lectual  format ion. I n t h i s way, I  woul d  hope t o make mor e 

i n t el l i gi bl e some of  t he problems and categor ies in DooyeweerdÕs philosophy which are 

often so difficult of access. Many of the themes I  raise here the other essays will pursue further. 

I t  may seem that  Dutch neo-Calvinism and German phi losophy are qui te 

heter ogeneous factors and cannot  r eal l y be consider ed as comparable under  the single 

rubr ic of intel lectual  mi l ieu. Does the one not refer  to a rel igious and theological movement  

                                                     
* I  was enabled to do research on the subject of this essay during my sabbatical i n the 

Net her lands i n 1981-82 by a Bezoeker sbeur s (Resear ch Gr ant )  awarded by the Dutch 

Organizati on for Scienti fic Research (ZWO). 

 
1. 1 There is vir tual ly no l i terature in English on DooyeweerdÕs background. One except ion 

i s Wi l l iam Young, Towar ds a Refor med Phi losophy:  The Development of a Pr otestant 

Phi losophy in Dutch Calvinist ic Thought Since t he Ti me of  Abr aham Kuyper  

(Fr aneker :  Weyer , 1952) . For  mor e on Dooyeweerd and his colleagues, see Bernard 

Zylstr a, Intr oducti on to Contours of a Chr istian Philosophy, by L. Kalsbeek (Toronto: Wedge, 

1975), 14-33. See W. F. de Gaay Fortman et al., Philosophy and Chr ist iani ty: Philosophical  

Essays Dedicated to Pr ofessor  Dr . Her man Dooyeweer d (Amsterdam: North: Holland, 

1965). 
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Abr aham the Magni f i centÓ Ñ  HahnÕs classic car toon of  Abr aham Kuyper  

as pr ime minister  of The Nether lands, 1901-05 
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and the other to a secular  and more st r ict ly academic influence? There is no doubt  

some validity to such an observat ion, but  i t  is impor tant  to note that . .ruin the perspecti ve of 

DooyeweerdÕs own thought, the opposition Òr el igiousÓ to Òsecular ,Ó or  of  ÒtheologicalÓ to 

Òmor e st r i ct l y academic,Ó is a false one. I nstead, i t  may be more, appr opr iate to speak of 

neo-Calvinism as the dominant intellectual force on the level of DooyeweerdÕs worldview and 

German phi losophy as the primary [2] intel lectual  catalyst  on the level  of philosophy str ict ly 

speaking, that  i s, as a technical  academic discipl ine. I n Dooyeweer dÕs own view, both of 

these levels are Òrel igiousÓ (Dutch: geestel i jk) as wel l  as Òintel lectual ,Ó al though only the 

second is intel lectual  in the str ict sense of  Òscient i f i cÓ (Dutch: w etenschappel i j k). 

M or eover , the two ar e intimately connected with each other. 

 

Neo-Calvinism 

 

The ver y concept i on  of  an  i n t i mat e connect i on  bet ween wor ldview and 

phi losophy i s a legacy of  the r evival  of  Calvinism which forms the immediate context of 

DooyeweerdÕs life and work. Under the leadership of Abraham Kuyper (1837-1920), the 

prodigious theologian, journal ist, and poli t ician who rose to be pr ime minister  of the 

Nether lands (1901-1905), a smal l  segment of Dutch Protestants under took an 

extraordinary program of re-Chr ist ianizat ion aimed at  every area of culture.2 Notable among 

the initi ati ves taken by these neo-CalvinistsÑ in addi t ion to a new denominat ion, a new 

pol i t ical  par ty, a new dai l y newspaper , and a new labor  unionÑ was the establ i shment  

in 1880 of  a new univer si t y, the Fr ee Univer si t y of  Amsterdam. Kuyper  himself became 

the universityÕs f irst  head and i ts most  pr ominent  pr ofessor  fr om the t ime of  i t s 

foundat ion unt i l  he became prime minister in 1901. 

KuyperÕs influence permeated DooyeweerdÕs life in every way. Dooveweer d was r ai sed i n  

Amst er dam i n  a Kuyper i an  home, at tended a neo-Calvinist  classical high school 

(gymnasium) just down the street from KuyperÕs Free University, studied at the Free Universit y 

and ear ned a doctorate there in 1917, then wor ked for  some years J as di rector  of  the 

Kuyper  I nst i tute in The Hague, and f inal ly, from 1926 to 1965, was a professor  at  his 

alma mater . He was bor n and raised in the subculture of neo-Calvinism and spent his enti re 

life propagati ng and working out its basic worldview. 

A key concept in th is vigorous religio-cultural movement, which for some decades dominated the 

                                                     
2 On Kuyper, see P. Kasteel, Abr aham Kuyper  (Kampen: J. H. Kok, 1938) and M cKendree 

R. Langley, The Pr act ice of  Spi r i tual i ty :  Episodes in the Public Career  of Abraham 

Kuyper (St. Catharines: Paideia, 1984). 
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politi cal and cultural life of the Nether lands, was that of a ÒCalvinist ic wor ld and l i fe view.Ó I t 

was put forward by Kuyper as a banner under which the whole range of neo-Calvinisti c cultural 

initi ati ves could be subsumed and was, therefore, to be disti nguished from Calvinisti c or 

Reformed theology which had a more specif ic relat ion to the church and the l i fe of fai th. 

A cco r d i n g t o  K u yper ,  Cal v i n i sm  w as n ot  j u st  a t h eo r yb u t  a t o t al  v i ew  o f  

l i f e an d  w or l d  which had direct implicati ons for every area of human affairs. I t  was the 

task of Calvinists to work out those implicati ons not only in their ecclesiasti cal and personal 

lives [4]  but  also in every other  area of cul ture, including that  of the universi ty and 

scholar shi p. I t  was Calvi nism as wor ld and l i fe view whi ch provided the t r ansfor ming 

vision that  under gi r ded, mot ivated, and i n sp i r ed  Ch r i st i an  act i on  o n  ever y  

f r o n t .  K u yp er Õs i t  Òneo-CalvinismÓ and Kuvper came to accept the term. 

I t  is not  sur pr ising, therefore, that  when Kuyper  was invi ted to give the 1898 Stone 

Lectures at  Pr inceton Universi ty he did so under  the lapidary t i t le ÒCalvinism.Ó He explained 

in his f i rst  lecture that  i t  was Calvinism as wor ldview  which he had in mind and proceeded in 

the subsequent  lectures to sketch i t s impl icat ions for  such areas as pol i t ics, science, and ar t . 

These Lectur es on Calvinism as they came to be known,3 first del ivered in English before an 

American audience, and of ten r epr inted since, const i tute a kind of  mani festo of  what  

Kuvper meant by ÒCalvinisti c world and life viewÓ and the whole neo-Calvinisti c program of 

Chr isti an cultural renewal. 

I t  should be pointed out  that  Kuyper  used the phrase Òwor ld and l i fe viewÓ  as one of  a 

ser ies of   synonyms which also included expr essi ons l i ke Òl i fe and wor l d vi ew,Ó Òl i fe-

syst em,Ó and Òwor ld-concept ion.Ó I t  can be shown that  Kuyper Õs usage her e r ef lects a 

cluster  of  analogous Ger man expressions ( fr equent l y found in the phi losopher  Wi lkeim 

Di l they, for  example)  center i ng ar ound the word Wel tanschauung, the source of the 

Engl ish term Òwor ldview.Ó Al though  Kuyper  and his fol lowers. including Dooyeweerd, 

usual ly )  r efer r ed the mor e cumber some ter m Òwor ld and l i fe viewÓ or  i t s var i an t s, i n  

t h i s essay I  shal l  her eaf t er  use t he si mpl er  t er m Òworldview.Ó 

What  ar e some of  the sal ient  themes of  the wor ldview which Kuvper  equat ed wi t h 

Cal vi n i sm and how do t hese bear  upon DooveweerdÕs philosophy? I n my judgment the 

fundamental  theme of a Calvinist  wor ldview, l ike Reformed theology, is i ts insistence upon 

and coher ence around a cent r al  i nsight  concer ning the relat ion of  creat ion and salvat ion, 

of nature and grace. I n the formula often used by the theologian Herman Bavinck, KuyperÕs 

successor at the Free Universi ty and his intel lectual  equal  wi thin neo-Calvinism, Ògrace 

                                                     
3 Abraham Kuyper , Lectur es on Calvinism (Grand Rapids: Eerdmans, 1961). 
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restores nature.Ó4 This means that  Chr ist iani ty is not  al ien to natural l i fe but  rather  seeks to 

renew it  from wi thin in order  to reinstate i t  to i ts proper  creat ional  place and funct ion. 

ÒNatureÓ or  Ònatural  l i feÓ is here conceived as creati on in a yen broad, indeed a cosmic sense which 

embraces the whole range of human affai rs, including al l  of cul ture and societal  l i fe. I t  

speci f ical ly includes human reason, phi losophy, and the enti re scient if ic enterpr ise. All  of 

this l ies under  the curse of sin,  but all of it also lies withi n the redempti ve scope of Jesus Chr ist. 

[ 5]  Calvinism, then, according to Kuvper  and Bavinck, does not see the gospel  as 

anti thetical  to created l i fe in i ts many manifestations nor  as paral lel  or  supplementary to i t , 

much less as an evolut ionary extension of i tÑ al l  of which f ind exponents in other  Chr ist ian 

t radi t ions. Rather , i t  understands the gospel  to be the heal ing, restorat ive power  whi ch  

r edi r ect s and r eest abl i shes t he cr eat i on  accor di ng t o t he CreatorÕs original design. 

I t  is this basic intui t ion which reappears in DooveweerdÕs work when he proposes that  the 

ecumenical  Chr ist ian ground mot ive may be formulated themat ical ly as that  of creat ion, 

fal l , and redempt ion. Dooyeweer d r egar ds this as t he bibl i cal  al ter nat i ve to the pagan, 

synthet i c, and humanist i c gr ound mot ives which have for  the most  par t  domi nat ed 

West er n  cul t ur e. That  f or mul at i on can onl y be understood in the l ight  of  the nature-

gr ace relat ion as conceived in the Calvinist ic wor ldview put  forward by Kuvper  and 

Bavinck. The connect ion is somewhat  obscured by DooveweerdÕs ant ipathy in his later  

wr i t ings to theological  formulat ions and by his later  avoidance of  t he nomencl at ur e 

ÒCal vi ni st i cÓ i n  favor  of  mor e ecumeni cal  designat ions l i ke ÒChr ist ianÓ and Òscr iptural .Ó 

A study of  his ear l ier  wr i t ings makes abundantly clear , however , that the Calvinist ic vision of 

the nature-grace relat ion, which he descr ibed as al lesbeheer send, that  is, Òall - important,Ó5 

was from the outset  fundamental  to his l i feÕs wor k. I n my opi nion, i t  i s not  too much to 

say that  th is cent r al  under st andi ng of  cr eat i on, fal l  and r edempt i on i s the key to 

Dooyeweer dÕs phi losophy and to the ent i r e i ntel lectual  pr oject  to which he devoted his 

l i fe. 

Closely related to thi s basic theme in the neo-Calvinist worldview is the emphasis on  creational 

law and  creational diversity. I f  salvat ion i s r eal l y r e- cr eat i on  and i f  r e- cr eat i on  means a 

r est or at i on  of  ever ything to i t s proper  creat ional  place and funct ion, then, Kuvper  

thought , there must  be a norm, or  standard, for  each kind of  thing to which i t  must be 

restored and by which i t  is dist inguished from every other  kind of  thing. I t  i s at  this point  
                                                     
4 See Jan Veenhof, ÒNature and Grace in Bavinck,Ó t r ans. AI  Wol ters (Mi meo, n.d.). 

 
5 Herman Dooyeweerd, ÒThe Problem of the Relat ionship of Nature and Grace in 

the Calvinist ic Law-Idea,Ó Anakainosis 1 (1979, no. 4): 13-15. This is the translation of 

an excursus within an article by Dooyeweerd in 1928. 
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that  the r e-creat ion theme of  Calvinism joins wi th i t s other  dominant  theme, GodÕs 

sovereignty. God is sovereign: therefore, his wor d i s law for  al l  creatures. That  law-word 

const i tutes the normat ive nature and dist inct i ve ident i ty of ever y k i nd  of  cr eat ed t h i ng, 

whet her  t hat  be oak  t r ees, human rat ional i ty, or  the body pol i t ic. Kuvper  often used the 

term levenswet to express this idea; everything has i ts own Òlaw of l i fe,Ó the standard to 

which i t  must  confor m i f  i t  is to l i ve or  funct ion ful l y and authent ical ly. This is a law which 

is given by vir tue of creation; Kuvper  also refers to it frequentl y as Òcreati onal ordinance.Ó 

[ 6]  This same theme of creational  law is prominent  in DooyeweerdÕs thought , and 

Dooyeweer d der i ves i t  di r ect l y f r om t he Calvi nist i c wor ldview as elaborated by Kuyper. For 

him, as for  Kuyper , creat ion i s def i ned  by l aw. A f undam en t al  cat egor i al  d i st i nct i on  

i n  Dooyeweerd i s the cor r elat ion of law and ÒsubjectÓ ( that  which i s subjectti  the law). 

Together they consti tute the basic parameters of reality61ndeed, the Òidea of lawÓ (wetsidee) has 

figured centrally in DooyeweerdÕs thought  f rom the beginning. He himsel f  coined the  phr ase 

Òphi losophy of  the w etsideeÓ to descr ibe his thought , l ater  tr anslated into English (at his own 

suggesti on) as Òphi losophy of the  cosmonomic  idea.Ó 

What  i s per haps less obvious at  f i r st  glance i s t he cont i nui t y between Kuyper  and 

Dooyeweerd on the point  of creat ional  diversi ty. The connect ion between creat ion and 

diversi ty or  plur i formi ty is basic to the thought of both men. The differences that are given in our 

exper ience, whether  that  be the di fference between thought  and feel ing, between geranium 

and cactus, or  between church and state, are not  merely products of evolut ion or  the 

histor ical  process in the sense that  any kind of  thing might  tur n into any other  kind of  thing 

in the course of t ime, but  are rooted in creat ion. Di fferent things are defined by speci f i c Òlaws 

of  l i feÓ and have thei r  ident i t i es guar anteed by creat ional  ordinances.7 This does not 

negate evolut ion or  history, but  provides the ontological  st ructures in terms of which al l  

process can take place. 

For  Kuyper  t his i dea of  cr eat i onal  di ver si t y assumed di r ect  pract ical  signi f icance in 

the concept  of Òsphere sovereignty.Ó By this he meant the sociological  pr inciple that  dist inct  

kinds of societal  insti tuti ons (e.g., state, family, school, church) or cultural sectors (e.g., 

commer ce, scholar ship, ar t )  have thei r  pr oper  jur isdict ion l imi ted and def ined by the 

speci f i c nature of  the ÒsphereÓ concer ned. This became the guiding pr inciple for  the 

Chr ist ian pol i t ical  par ty which Kuyper  led and provided a rat ionale for  l imi t ing the 

author i ty of the state and protect ing the dist inct  r ights and responsibi l i t ies of inst i tut i ons 

l i ke the chur ch and fami l y. Wher eas Gr oen van Pr i nst er er  (1801-76), Kuyper Õs 

                                                     
6 The essay by Paul Marshall in this volume treats DooyeweerdÕs theory of law and 

subject. 
7 Calvin G. SeerveldÕs essay explains DooyeweerdÕs modal theory 
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pr edecessor  as leader  of  the Chr i st ian Ant i r evol u t i onar y Par t y, had defended t h i s 

pr i nci pl e on hi st or i cal  grounds, arguing that  r ights and pr ivi leges accrued to societal 

inst i tut ions by r ight  of custom and usage, Kuyper  took the decisive step of gr ounding 

sociological  and cul tur al  diver si t y in cr eat ional  law. A cent ral  aim of  Chr ist ian cul tural 

act ion was to respect  and reaff i r m created boundaries. This was the message of KuyperÕs orati on 

enti tl ed Souvereiniteit in eigen kr ing (Sphere sovereignty) with which he [7]  opened the Free 

University in 1880Ñ a universi ty which was to have i t s own sovereignty, f ree from the 

jur i sdict ion of  both church and state. 

I n this, too, Dooyeweerd fol lowed Kuyper . I t  i s not  too much t o say t hat  Dooyeweer d 

f i r st  began t o el abor at e hi s syst emat i c phi losophy i n an at tempt  to pr ovide a mor e 

gener al  ontological  foundat ion for  Kuyper Õs pr inciple of  sphere sovereignty.8 From the 

beginning he shared wi th Kuyper  the convict ion, so fundamental  to the neo-Calvinist  

wor ldview, that  basic diversi t y was rooted in the nature of created real i ty and must , 

therefore, be understood in terms of creat ional law. Whereas for  Kuyper  sphere sovereignty 

had been pr imar i ly a sociological pr inciple which provided a guideline in  practi cal politi cs 

Dooyeweerd expanded it into a general principle of ontological  i r reducibi l i ty, appl icable also to 

such categor ies as l i fe and matter, faith and emoti on. 

Despi te the differences, however, there is a clear  themat ic uni ty on this point  between the 

two thinkers. Al l  creatures, not  just  plants and animals, are created Òafter  their  kindÓ (Roots, 

43, 70). There is a marvelous var iety, an intr icate plur iformi ty, buil t  into the very fabr ic of  

t he cr eated or der , a var i et y and pl ur i for mi t y whi ch we must  respect  and honor, both 

theoretical ly and pract ical ly. We do violence to cr eat i on i f  we i gnor e r eal  di st i nct ions or  

r un r oughshod over  genuine differences. 

The pr i nci p l e of  cr eat ed  d i ver si t y i s al ways pr esen t  i n  Dooyeweerd, whether  i t  is 

explici t  or  not . I t  is unmistakable when we hear  hi m appl aud, i n Root s of  West er n Cul t ur e, 

Kuyper Õs move beyond Groen in the understanding of sphere sovereignty (Roots, 54). But  i t  

can be easi l y missed as the oper at i ve connotat ion when he speaks of let t ing the bibl ical 

Òcreat ion mot iveÓ have i ts ful l  effect  on our  thought , as he of ten does in Roots of  Wester n 

Cul tur e (Roots, 59-61, 64, 70, 123). For  Dooyeweer d, the t heor et i cal  f r ui t  of  the Òcreat ion 

mot iveÓ is a heightened awareness of, and appreciation for , the given diver si ty of kinds, 

especial ly with respect  to the social  order  (Roots, 43, 67, 70, 79, 123, 125, 129, 180). Unless we 

read him in the l ight  of this key mot i f of the Calvinist  wor ldview, we are apt  to miss the point  

of his many references to the Òcreat ion mot ive.Ó 

There i s another  related theme in the neo-Calvinist  wor ldview which was par t icular ly 

                                                     
8 See MarshallÕs and SeerveldÕs essays for more on sphere sovereignty. 
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signi f icant  for  DooyeweerdÕs thought. This is the idea of  the  cul tur al  development  of 

creat ion. Basic to Kuyper Õs vision and to his whole program of act ion was a posi t ive 

appreciat ion of the histor ical  advance of human cul ture and society. The development of 

technology, the building of cities, the differenti ati on of [8]  societal insti tutions, the r ise of science, 

the advance of industr ial ization are al l  examples of phenomena which are made possible, and 

indeed called forth, by the potenti als of GodÕs good creati on. Human civilizati on, indeed the whole 

course of history, is a response to GodÕs call  for  the human actual izat ion of the possibi l i t ies and 

potencies latent in creati on. This divine call is what Kuyper understood as the meaning of the 

paradigmatic command to Adam and Eve in Genesis to subdue the ear th, a command which 

Kuyper  himsel f  termed the ÒculturarmandateÓ and some of his successors the Òcreation 

mand at e.Ó The ear t h ,  t h at  i s,  t h e ear t h l y  r eal m  o f  cr eat i on  ( ever ything excluding 

heaven as GodÕs dwel l i ng place), was f rom the beginning meant to be responsibly developed to 

GodÕs glory. And no matter how much the many cultural and societal products may be distor ted by 

human apostasy and perversity, Kuyper  believed that  those products themselves nonetheless 

possess an intr insic validity by vir tue of creation. Chr ist ians could aff irm the creational  goodness 

and appropr iateness of the universi ty, the nat ion-state, individual  human r ights, and the 

railwayÑall relatively recent developments in the history of human culture. Such phenomena, 

though histor ical ly new and in many ways associated with the forces of secular ization, v.-ere not 

alien to GodÕs purposes in creati on but intr insic to them. What is more, Kuyper believed it is the duty 

of Chr isti ans not only to affirm them (while opposing their distorti ons), but in fact to advocate and 

promote their  advancement within the context of the coming of the kingdom of God. 

Creat ion, then, in the neo-Calvinist ic wor ldview, was eschatological in an 

encompassing cul tural  sense and had impl icat ions for a complete phi losophy of history. I t is 

thi s idea which Dooyeweerd wor ked out  i n hi s concept i on of  t he Òopening pr ocessÓ 

(ontsluitingsproces) of creati on and his theory of historical development. Linked wi th his 

not ion of creat ional  diversi ty, especial ly as appl ied to the social order in the doctr ine of 

sphere sovereignty, this process means that  history involves the di fferent iat ion and 

progressive unfolding of the unique creational nature of each social  insti tution and cultural 

sector. Elaborated in terms of analogies and the pivotal positi on of the historical aspect, 

Dooyeweerd gives th is basic feature of the neo-Calvinist worldview a highly sophisti cated 

phi losophical arti culati on in his technical phi losophy of history.9 

We tur n f inal ly to one other  main theme of  the wor ldview advocated Kuyper: the idea of 

antithesis. In KuyperÕs useage this refers in the first place to spir itual oppositi on between obedience 

to  God and disobedience to God, between the Spirit of God and the [9]  spi r i ts of This Wor ld. I n 

                                                     
9 C. T. McInti reÕs essay discusses DooyeweerdÕs phi losophy of history. 
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pract ical  terms this means a great  divide between those who acknowledge the kingship of 

Jesus and seek to honor it in every sector of life and those who deny that kingship. The anti thesis, 

therefore,  divides believers from unbelievers, although at a deeper level it also divides the hearts of 

believers since sin is also sti ll found in those who have been born again by the Spirit.10 

This spir i tual opposit ion, or  antithesis is again closely related to  the fundamental theme 

that grace restores nature and must be understood in terms of it. Nature, GodÕs good creati on, is 

the arena of two opposing forces. There is the force of sin and disobedience to God which 

per ver ts and distor ts the whole, and there i s the for ce of  restorati on and renewal in Jesus 

Chr ist which seeks to undo all the perversion and distor t ion in order  to reestablish GodÕs 

or iginal  purpose for  creation. Those two forces run counter  to each other; they are directly 

ant i thet ical . Moreover, they are both cosmic in scope: both sin and salvati on are creationwide. 

For Kuyper thi s meant that the forces of Chr isti anizati on had everywhere to oppose the forces 

of secularizati onÑ in educati on, in poli t ics, in journal ism, in scholarship, in industr ial 

relat ions, and so on. The rel igious ant ithesis between bel ief and unbelief, since it was not  

r estr i cted to a sphere above or  alongside the hur ly-bur l y of  natural life but was a spiritual 

contest for that life itself, was rightly expressed in the midst of the ordinary ÒsecularÓ affairs of 

created life. Thi s meant  t hat  a Chr i st ian univer si t y must  engage i n ser i ous academic work 

which would seek to forge a new Chr ist ian direction in the various academic disciplines, not 

least in phi losophy. 

KuyperÕs vision of a vast spir itual battl e taking place in the midst of human affairs had a 

profound impact  on DooyeweerdÕs l i fe and thought. Not only did he dedicate himself to the 

ideal of Chr istian scholarship, but he understood his phi losophizing as parti cipati on in a religious 

anti thesis. He repeatedly stresses the unavoidability of such a conception. though he also 

regular ly cautions against conceiving of the ant ithesis simply as an opposi t ion between 

di fferent  groups of people. The anti thesis, ult imately the warfare between the kingdom of 

God and the kingdom of darkness, is found right in our hearts. 

There are many other themes of the neo-Calvinist ic wor ldview whi ch shaped 

Dooyeweer dÕs t hi nki ng. For  example, when he repeatedly speaks in his major  work, A 

New Cr i t ique of Theor et ical  Thought , of  Òear thly r eal i t y,Ó we can under stand him only i f  

we know that neo-Calvinism divided creati on into heaven and earth and that  scient if ic 

invest igat ion (including philosophy) is l imited to the earthl y realm. Indeed, the whole 

infrastr ucture of DooveweerdÕs [10]  phi losophy, the operati ve assumpti ons which are often not 

explicitl y discussed, derives directly from the commonly accepted woridview of neo-Calvinism. 

But enough has been said to substantiate the conclusion of Karel  Kuypers, a former  student 

of Dooyeweerd and now himself a respected Dutch phi losopher, who wrote on the occasion of 

                                                     
10 James H . Ol thuisÕs essay discusses DooyeweerdÕs views of rel igion and faith 
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DooyeweerdÕs death in 1977: ÒIn general we must stress that in [DooyeweerdÕs] work the basic 

ideas of Dr. Abraham Kuyper, which led to the establishment of the Free University, received 

for  the first t i me a fundament al  el abor at i on i n phi l osophy and t heor y of  science.Ó11 

 

Neo-Kantianism and Phenomenology 

 

We turn now to the other major component in DooyeweerdÕs intellectual milieu, the factor 

which is most important for understanding some of the more technical and str ict ly 

philosophical features of his thought . After  sketching this side of his background, we shall  

return to the quest ion of how this relates to the influence of neo-Calvinism on Dooyeweerd. 

Ther e can be no quest ion but  t hat  Dooyeweer dÕs st r i ct l y philosophical or ientation 

from the beginning was toward Germany. I t was true in general at the beginning of the 

twentieth century that Dutch intel lectual  l i fe, for  al l  i ts cosmopol itanism, was much more 

geared to the thought  of the German-speaking wor ld than to the French- and Engl ish-

speaking areas. Dutch intel lectuals had easy access to al l  t hr eeÑ t he languages wer e 

r ead by al l  uni ver si t y freshmenÑ but there was an especial ly close t ie with the Germanic 

cousins to the east, notably in theology and philosophy. I t is perhaps not  too much to say 

that  Hol land intel lectual ly was at  that  t ime a cultural province of Germany. 

In the late nineteenth and early twenti eth centuries the German philosophical scene was 

dominated by neo-Kantianism, a revival of the phi losophy of Immanuel Kant (1724-1804).Õ12 

The new movement was a powerful reaction to the regnant mater ial ism and posit ivism of the 

mid-nineteenth century. The neo-Kanti ans, like the positi vists, postulated the autonomy of 

science and reason, but , unl i ke the posit ivists, they also stressed the autonomy of the 

human sciences vis-ˆ -vis the natural sciences and the importance of metaphysical questions in 

dealing wi th the broad range of Wissenschaft (scholarship). Above all, the sciences 

themselves, as well as the different sectors of nature and human exper ience which they 

investigate, were grounded in and made possible by the str ucture of human subjecti vity. The key 

words were transzendental, a pr ior i, and begrunden (to ground). To [11]  answer the 

tr anseenclental question. (How is it possible that x exists or is valid? What makes x possible?) is 

to ground x in a a priori of human experience, in a transcendental logical ego, in somethi ng that 

is consti tuti ve of x even before x enters our experience. In the final analysis, since the world is 

                                                     
11 Karel Kuypers, ÒHerman Dooyeweerd (7 October 1894-12 February 1977),Ó in Jaarboek 

of the Royal Academy of Arts and Sciences of the Netherlands (1977), 3. 

12 See Thomas E. Willey, Back to Kant: The Revival of Kantianism in German Social and 

Histor ical Thought, 1860-1914 (Detroi t : Wayne State University Press, 1978). 
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the world of human exper ience, the subject Òconsti tutesÓ the world. 

By the time Dooyeweerd was a graduate student, thi s resurgent Kantianism had captured the 

philosophy chairs at each of the four major  Dutch universit ies, not counti ng the miniscule Free 

University of Amsterdam. Neo-Kanti anism, or Kr itizismus as it was then often called, was as 

pervasive as analyti c phi losophy is today in the Anglo-Amer ican wor ld. Moreover, the professors 

at  the Free Universi ty were inclined to be cauti ously sympatheti c toward it;  after all, 

neoKant ianism also did bat t le wi th the archenemy posi t ivism and in varying degrees left 

some legi t imate place for  rel igion and fai th. Theologian W. Geesink at  the Free Universi t y, 

who was also entr usted with the teaching of philosophy, had moved from a more Aristotelian 

positi on to one sympatheti c to the Òcriti cal phi losophyÓ of Kant and his successors. For those 

interested in the foundati onal questions of methodology and metaphysics, especial ly in the 

humanit ies and social sciencesÑwe must remember that Dooyeweerd was by profession a legal 

theoristÑ it was neo-Kanti anisrn which was blazing new tr ails. 

We know by DooyeweerdÕs own testimony that he went thr ough a neo-Kanti an phase. In the 

foreword of his New Cr itique he writes: ÒOr iginal ly I  was strongly under  the influence f i r st  of  

the Neo-Kant ian phi losophy later  on of Husser lÕs phenomenologyÓ (NC I :v). Thi s i s 

conf i r med by hi s ear l y publ i cat i ons whi ch abound-  i n references to the neo-Kanti ans. 

To say that Dooyeweerd went through a neo-Kantian phase is not  t o say t hat  he was ever  

an out -and-out  neo-Kant ian. The autonomous rationality of neo-Kantianism was especial ly 

incompatible with the Kuyperian view of the religious nature of all science. Nor was Dooyeweerd 

ever  an epistemological  ideal ist . Yet  there were certain neo-Kanti an themes and approaches 

which became part and parcel of his thought and remained so thr oughout his life. 

The most important of these is the tr anscendental method. Dooyeweerd self-consciously refers 

to his own phi losophy as transcendental  phi losophy and repeatedly asser ts that  the key to 

his t hought  i s found i n his Òt r anscendental  cr i t i que of  t heor et i cal  thought ,Ó a phrase 

clear ly reminiscent  of KantÕs Cr i t ique of Pur e Reason (1781) and echoed in the English ti tl e of 

DooyeweerdÕs [12]  magnum opus. H er e Òtheor et i cal  thoughtÓ (r at her  t han Òpur e reasonÓ) 

is subjected to a new (i.e., post-Kant ian) cr i t ique, and the subject  in which i t  is founded 

turns out  to be not a transcendental  logical ego but a transcendental r el igious ego, which is 

equated with the bibl ical Òheart.Ó Kant is severely cr i t icized for  his reduced view of  human 

exper ience, but  the met hod by whi ch exper ience i s phi losophically accounted for is clearly 

inspired by and parallel to the Kanti an procedure. Dooyeweerd stops short of suggesti ng that our 

experience is Òconsti tutedÓ by the human subject, but he does speak of subjecti ve a pri.oris which 

make experience possible. I t is thi s which prompts a sympathet ic cr i t ic of DooyeweerdÕs 

thought, the South Afr ican philosopher  H. G. Stoker (b. 1899), to speak of a kind of 

Òmeaning idealism.Õ in Dooyeweerd and to fault him for giving undue weight to the tr anscendental 
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method in phi losophy. 

Other neo-Kanti an themes abound in DooyeweerdÕs work. The d i st i nct i on  bet ween  

Òconcep t Ó and  Òi dea,Ó f or  exam pl e,  i s bor r owed  from Kanti anism, specifically from the 

neo-Kanti an legal theorist Ru d o l p h  St a m m l er  ( 18 5 6 - 19 3 8 ) .  T h e  i d ea  o f  

p h i l o so p h y  a s  a  k i n d  o f  encyclopedic superscience is neo-Kant ian in or igin. 

Dooyeweerd shows parti cular affiniti es for the neo-Kanti anism of the so-called Heidelberg or 

Southwest German school led by Wilhelm Windelband  (1848-1915) and-Heinrich Rickert (1863-

1936) . This comes out in his i nt er pr et at i on of  Kant  whi ch st r esses t he signi f i cance of  t he 

transcendental dialect ic and the ult imate legit imacy of metaphysics as well  as in many detai ls 

of terminology, such as the dist inct ion between ÒnormsÓ and Òlaws of natureÓ which echoes 

WindelbandÕs seminal essay ÒNormen and NaturgesetzeÓ of 1882.13 

Dooyeweerd also menti oned that he was for a time under the influence of phenomenology. This 

is the second major school of German phi losophy that we must take into account if we want a 

picture of DooyeweerdÕs intellectual background. 

Phenomenology, as a school of phi losophy founded by Edmund Husserl (1859-1938), is 

character ized by a turn to the object, an insistence on the independent reality of the objecti ve 

givens of our exper ience. Moreover, Òobject was  very broadly interpreted, so that ÒexperienceÓ 

came to be interpreted in a much broader sense than was al lowed the sense-data model  of 

empir icism. Moods, dreams, and values became legit imate components of human exper ience 

with an ontological status of their own which-phi losophy-should describe and catalogue. 

Experience became inherentl y, by definiti on, Òintent ional ,Ó that  is, object-directed. Great  care 

was to be taken not  to r educe one kind of  exper ience to another but to let the unique nature 

[13]  of  ever y phenomenon stand out  in i ts own integr i t y. Par t  of  this general atti tude of 

anti reductionism was HusserlÕs fight against what he called psychologism, the attempt to 

reduce thought and reasoning to psychological mechanisms like associati on. Against thi s 

Husserl defended the ir reducibi l i ty of analytical  thought , i ts own autonomy vis-ˆ -vis psychic 

processes. Throughout, the spirit of phenomenology was one of respect for the given variety of 

experience, a wish to honor the world of objects as it actually presents itself in our experience. 

Associ at ed wi t h t h i s gener al  at t i t ude was a doct r i ne of  phenomenological method, 

a procedure which would allow the phenomenologist  to abstract from, to Òbracket ,Ó the real i ty, 

or  existence, of an object and to come to an intuit ion of the essence of a thing (Husser lÕs 

famous Wesensschau). The essential nature of things was in thi s way to become genuinely 

graspable. 

In Dooyeweerd a number of these themes, or analogies of them, seem to be present . The 

most  impor tant  one, in my judgment, is probably the emphasis on the reality of the object. 

                                                     
13 Wi l ley, Back to Kant , 135 
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Whereas Husserl appears, in the t ranscendental  reduct ion to have made the object  of 

experience depend, after all, on a constituti ng logical ego,14 Dooyeweerd gives the object, or 

rather the object function of things, the kind of real ontological status which Husserl seemed at 

first to presuppose. For Dooyeweerd, not only is greenness a real ontological feature of grass but 

so is its conceptualizabil ity, i ts aesthetic quali t ies, and its economic worth. What Dooyeweerd 

calls the subject-object r el at i on ,  t h e basi c r el at i on  o f  n ai ve ( i . e.  ever yd ay 

p r esci en t i f i c)  exper i en ce,  ap pear s t o  be a r ad i cal i zed  f or m  of  

Òi n t en t i on al i t yÓ i n  t h e H u sser l i an  sen se,  an inherent l y object-di rected relat ion 

which is defined by the given reality to which it refers. 

Related to thi s is DooyeweerdÕs phenomenological respect for the given in al l  i ts var iety and 

nuances, with his concomitant aversion to every kind of reduct ionism. This is a point  at  

which the creat ion theme from his own worldview background is reinforced by the emphases of 

phenomenological  phi losophy, and i t  i s di ff icul t  to see where the one influence ends and the 

other begins. 

I t  is tempt ing to see also in DooyeweerdÕs view of scient i f ic abstract ion a legacy of 

Husser l ian phenomenology. I t  is true that he uses HusserlÕs term epoche (bracketi ng) to describe 

the process of modal abstraction which defines the scienti fic or theoreti cal att itude of thought and 

also uses the term ÒintentionalÓ as opposed to ÒonticÓ to describe the resulti ng Gegenstand relation 

(NC 1:39), but it is unclear how this relates to HusserlÕs ÒbracketingÓand Wesensschau. [14] 

Dooyeweerd himself, at least, insists that there is no material parallel (NC 2:73).15 

Whether th is be tr ue of the Gegenstand relati on or  not, there can be no doubt that the 

noti on of an immediate grasping, reminiscent of the Wesensschau, is an important element in 

DooyeweerdÕs idea of intuiti on. In DooyeweerdÕs phi losophy the nuclear moments of the modal 

spheres, for example, are directl y known by intuiti onÑan act which he described in some of his 

early writi ngs by using the archaic Dutch verb schouw en, an obvious cognate of  Husser lÕs 

Schau. A closer analysis would be needed to determine whether the affini ty here with 

HusserlÕs concepti on is more than merely verbal. 

To complete our sketch of German phi losophies significant in DooyeweerdÕs mil ieu, we must 

mention two thinkers who, l ike him, went through a l ieoeKant ianeand a phenomenological 

stage. The thi nkers I  have in mind are Nieolai Hartmann (1882-1950) and Marti n Heidegger 

(1889-1976), both of whom produced seminal works in the 1920s wbich Dooyeweerd studied 

intensively during his  formati ve years and which appear to have left their mark on him. 
                                                     
14 T. De Boer , The Development  of  Husser lÕs Thought , t rans. Theodore Planti nga (The Hague: 
Marti nus Nijhoff, 1978) 
15 Hendrik HartÕs essay discusses DooyeweerdÕs noti on of naive and scienti fic thought and 

experience, as well as the Gegenstand theory. 
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H ar tmann was the successor  of Paul  Natorp (1854-1924) in M ar bur g, t he center  of  

t he so-cal led M ar bur g  School  of  neoKantianism founded by Herman Cohen (1842-1918). 

In 1921, after  some years of  si lence, Har tmann publ ished a wor k wi th the provocati ve ti tl e 

Metaphysik der  Erkenntnis (Metaphysics of knowledge)Ñ provocative because the Marburg 

School  interpreted Kant  as t he enemy of  al l  metaphysi cs. What  was even mor e 

r evolutionary was that Hartmann, under the influence of phenomenology, bade farewel l  to 

the ideal ism of neo-Kant ianism in this work and defended instead a ver y for thr ight 

epistemological  real i sm, thus reversing KantÕs Copernican revoluti on. This was grist for the 

mill of men like Dooyeweerd, who was making an analogous phi losophical pilgrimageÑ it can he 

shown that he read and extensively quoted the work shortly after  i t  came out. The significance 

of this information lies not so much in its epistemological interest as in the fact that Hartmann 

in this ear ly work also develops the beginnings of what he was later to cal l  his 

Schichtentheor ie (theory of levels) and which was to be a cornerstone of his later  ontology, 

especial ly as elaborated in a major  work publ ished in 1935. Now this theory, which posi ted 

a number of ontological ÒlevelsÓ or Òstr ataÓ (Schichten) super imposed upon one another in 

such a way that  the next  higher  in each case rested upon but was not reducible to the one 

below, is in some str iking ways analogous to Dooyeweer dÕs modal  scale. Dooyeweer d has 

always rejected the suggesti on that he was dependent on Hartmann, [15]  arguing that  the 

Schichtentheor ie was not  publ ished unt i l  wel l  after  he had put his own theory in print (NC 

2:51), but an examinati on of HartmannÕs Afetaphysik der  Erkenntnis of 1921 leaves room to 

doubt DooyeweerdÕs denial.16 Whatever the case may be, i t  is beyond questi on that Dooyeweerd 

elaborated his OW.il version of the idea in an independent manner. 

The work by Heidegger which Dooyeweerd studied intensively i n  t he 1920 s was Bei ng  

and Ti me ( 1927) . Legend has i t  t hat  Dooyeweer d r ead i t  t h i r t een t i mes befor e 

decl ar i ng t hat  he understood i t . I n any case, his personal  copy of the work,17 by i ts 

underlinings and marginal comments, gives evidence of a thorough reading of and interaction 

with this fundamental work. There is too l i t t le documentat ion, as I  see it , to warrant 

speculating on the possible connections between existential ism and DooyeweerdÕs thought , 

but  there is one point  which may establ ish a connect ion between Heidegger and 

Dooyeweerd: the idea of cosmic time.18 Vincent BrŸmmer has shown that Dooyeweerd 

                                                     
16 Willey, Back to Kant, 102ff. For  more on Har tmann and Dooyeweerd, see the comments in 
SeerveldÕs essay, especially note 48. 
17 This copy is presently housed in the Dooyeweerd Collection at the Institute for Christian 

Studies in Toronto. 

18 McInti reÕs and Olthu isÕs essays tr eat DooyeweerdÕs theory of cosmic time 
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intr oduced his concept of time in the lat e 1920s, about  t he t i me he r ead H eidegger .19 

Dooyeweer d understood time as a kind of ontological principle of inter-modal conti nuity 

bearing very littl e relation to what we call time in ordinary language. The same can-be said for  

H eidegger Õs concept ion of t ime, which seems also to be a general ontological pr inciple of 

continuity. This similarity merits further investi gati on and analysis. 

There are many other figures in German phi losophy which could be singled out as 

impor tant  for  DooyeweerdÕs developmentÑ the names of  Wi lhel m, Di l thev (1833-1911) 

and Oswald Spengl er  (1880-1936) have been ment ioned- in this connect ionÑ but we 

wi l l  leave our rough sketch as it now stands. 

Ther e i s, however , one other  name, al though a Dutch neo-Calvinist  phi losopher  

and not  a Ger man one, which should be ment ioned when we speak of  the phi losophical  

backgr ound of  DooyeweerdÕs thought. This is the name of D. H. T. Vollenhoven (1892-1978) a 

name which has been both closely associated with DooyeweerdÕs and largely overshadowed by 

i t . I t  is extraordinary how closely intertwined and similar the lives of these two men were..20 

Yet there are also significant differences. The most important of these for  our present purposes 

is that Vollenhoven had earned a doctorate in philosophy at the Free University in 1918 and 

published his doct or al  d i sser t at i on , en t i t l ed De w i j sbegeer t e der  w i skunde van 

theistisch standpunt (The phi losophy of mathemati cs from a theisti c standpoint) , several years 

before the younger Dooyeweerd developed an interest in phi losophy. in the early 1920s when 

both of them [16]  l i ved i n  The H ague and st udi ed H ar t mann t oget her  and when 

Dooyeweerd, in constant  interact ion wi th Vol lenhoven, was beginning to fami l iar ize 

himsel f wi th the phi losophical  issues in his own discipl ine of  jur i spr udence, 

Vol lenhoven had al r eady publ i shed a subst ant i al  book  i n  ph i l osophy as wel l  as a 

number  of  ver y penet r at i ng ar t i cl es i n whi ch t he ger ms of  hi s l at er  syst emat i c 

phi losophy were al ready clear ly evident . I t  would be qui te mistaken to picture 

Vol lenhoven as a kind of  second f iddle to DooyeweerdÕs genius. On the basis of 

VollenhovenÕs ear ly publications, a good case can be made for the thesis that he in some 
                                                     
19 Vincent Briimmer, Transcendental Cr iticism and Chr istian Philosophy:  A Pr esentat ion and 

Evaluat ion of  H er man Dooyeweer dÕs ÒPhi losophy of  the Cosmonomic IdeaÓ (Franeker: 

Weyer, 1961), 150-51. 

 
20 As for  thei r  simi lar i t ies: both men were born in Amsterdam in the ear ly 1890s, at tended the 
same classical  high school  and university, resided for  a t ime in The Hague, tur ned from 
another  f ield to phi losophy ( the one fr om law, the other  from theology), accepted 
appointments to their  alma mater  in 1926, were founding members of the Society for  
Calvinist ic Phi losophy in 1935, ret i red in the 1960s, and died in thei r . nat i ve Amsterdam in 
the late 1970s. To top it all off, Vollenhoven was married to DooyeweerdÕs sister. On Vol lenhoven, 
see The I dea of a Chr ist ian Phi losophy:  Essays in Honour  of D. H. Th Vollenhoven (Toronto: 
Wedge, 1973), which contains an essay by Dooyeweerd on Vollenhoven. 
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significant ways shaped the developing systemat ic philosophy of Dooyeweerd, especial ly in 

relat ion to the themes of the neo-Calvinist  wor ldview. The beginnings of the not ion of 

analogical  concepts, for  example, or  of the central i ty of the hear t  can he documented in 

Vollenhoven before Dooyeweerd was act ive in phi losophy. Conversely, Vol lenhoven never  

accepted some of DooyeweerdÕs key concept ions niotably the t ranscendental  cr i t ique, 

being as meaning, cosmic t ime, and the ground mot ive analysis of Western cukl ture; on 

these points, he acted instead as an impor tant  and cont inuing phi losophical  cr t ici  of 

DooyeweerdÕs thought . 

 

Neo-Calvinism and German Philosophy 

 

We return now to the quest ion of  the relat ionship between the two broad movements 

which I  have suggested primarily impinged on Dooyeweerd: neo-Calvinism and Ger man 

phi losophy in the ear l y twent ieth century. I t  is clear  that  mot i fs from both are inter twined 

in many ways in his mature thought. Never theless, a general izat ion can be formulated as 

follows: The underlying worldview of DooyeweerdÕs t hought  st ands i n  essent i al  cont i nu i t y 

w i t h  t he vi si on  of  neo- Cal vi ni sm, whi le t he phi losophical  elabor at ion of  t hat  vi sion i s 

basically constructed with conceptual tools drawn from German phi losophyÑchiefly neo-

Kanti anism, secondarily phenomenology. 

I f  this is true, a number  of impl icat ions present themselves. One is that  the signi f icance of 

Dooyeweerd and his legacy resides more in the impact  of  the wor ldview component  on his 

phi losophy than in t he systemat i c categor ies which depend on neo-Kant i anism and 

phenomenology. The uniqueness of  Dooyeweerd among twent ieth-century phi losophers l ies 

in the vigor  and persistence wi th which he car r ied out  the neo-Calvi nist  pr ogr am in 

phi losophy. Wi thi n the wor ld of philosophy at large, which has so long defined itself in terms 

of the autonomy of theoret ical thought, this uniqueness is also a scandal , so that  

DooyeweerdÕs thought  often evokes the charge of  being theology and not phi losophy at all. 

Withi n the world of Chr isti an [17]  phi losopher s, however , DooyeweerdÕs uniqueness i s 

precisely what  const i tutes his signi f i cance for  phi losophy. I f  the basic premise i s granted 

that  rel igion is necessar i ly a central factor  in al l  phi losophizing, then Dooyeweerd is a 

pioneer  of heroic propor t ions in twent ieth-century philosophy. Viewed in this l ight, he may 

prove to be a worthy modern fol lower  of such Chr ist ian giants as August ine from the ear ly fifth 

century, whose basic religious inspiration conti nues to capti vate contempor ar y mi nds, even 

when the speci f i cs of  his neo-Platonic phi losophical categories have litt le contemporary 

relevance. 

Al l  of this is not  to say that  DooyeweerdÕs systemat ic philosophy i s mer el y a hi stor i cal  
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cur i osi t y, an i nt er est i ng example of  how a definite Protestant vision of life arrayed itself in 

the phi losophical accout rements of  the day. The point  i s r ather  that  Dooyeweerd ( l i ke 

August ine) i s phi losophical l y the most  inter est ing and r elevant  at  precisely those points 

in his thought  where his Chr ist ian wor ldview for ges new categor ies whi ch, t hough 

obviously hammer ed out  i n ter ms of  and i n contact  wi t h the phi losophical  mi l i eu of  hi s 

day, nevertheless oppose and tr ansform elements withi n it. 

To my mind one of the most signi f icant  examples of this kind of Chr ist ian phi losophical  

refor mat ion is to be found in DooyeweerdÕs concept ion of the law-subject  correlat ion, 

especial ly as this is worked out  in his theory of  individual i t y st ructures. Her e the neo-

Calvinist ic wor ldview, or  (as Dooyeweer d pr efer r ed to expr ess i t  i n his lat er  wr i t i ngs) the 

ground mot ive of  the Chr ist ian Scr iptur es, bears new and impor tant  phi losophical  frui t , 

point ing a way which can break t hr ough such d i l emmas as nat ur al  l aw ver sus 

h i st or i ci sm and substance versus funct ion. Here DooyeweerdÕs concepts of normat ive 

pr inciple, normat ive structure, and histor ical  posi t ivi zat ion, worked out  in detai l  in his own 

special  science of jur isprudence, cont inue to hold promise for fruitful applicati on in other 

disciplines. 

I n gener al , t her efor e, i t  i s my j udgment  t hat  Dooyeweer dÕs phi losophical  

signi f i cance i s st r i ct l y pr opor t ionate to his success i n car r yi ng out  Kuyper Õs pr ogr am of  

a Chr i st i an r efor mat i on of  schol ar sh i p. I n  t h i s way t he r ecogn i t i on  of  neo- Kant i an 

and p h en o m en o l o g i ca l  ca t ego r i es  -  i n  h i s   t h o u gh t ,  w h i l e  al er t i ng us t o 

genu i ne i nsi gh t s i n  such ear l i er  movement s i n  phi losophy, can lead also to the 

recognit ion of what  is genuinely new and significant in thi s thoroughly Chr isti an phi losopher. 
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