Scriptural Revelation, Creational Revelation
and Natural Science: The Issue

Michad Goheen

When the findingsof naural science conflict with an interpretation of Sripture, how
are we to deal with it? As Christians we want to befaithful to GodOsevelation in
Scripture. Yet we also recognize that Qhose facts [broughtto light by stience] are just
as much thewordsof God & the content of Holy Writ and are therefore to be
accepted in faith by everyone.3 The Reformed tradition hes dealt with this question
in terms of adistinction béween genera and Pecial revelation. Further, the
Reformed tradition has recognized tha today God reveals himself and hiswill in
creation and in Scripture, and that the scientific investigation of creation has some
connection with aeationd revelation.

It will bemy purpo® to address therdationship beween creationd revelation,
scripturd revelation and science. | will arguetha creational revelation is a powerful
disclosure notonly of God, butalso of the creationitself. While this does not give
science divineauthorityN for science is ahuman formulation of creation revelationN
it does pos a problem when science conflicts with an established interpretation of
Scripture, for boh are human responses to divinerevelation. | will argue tha a
resolution can only befound by vay of acommund sruggle in thelight of the overall
teaching of Sripture.

[p.3323

THE NATURE AND AUTHORITY OF
CREATIONAL REVELATION

Creational Revelation and Theological Refl ection

Much theological reflection on heteaching of Sripture concerning aeational
revelation ha been donebefore the rise of moden sience. As aresult, there has been
an undedevel opment of the scriptural dodrine of creationd revelation. The primary
concern inthe formulation of he dodrineof creationd revelation ha been with the
knowledgeof GodN that is, GodOwirtues, pafectionsand beéngN tha can be ganed
from the creation. bhn Cavin refl ects ScriptureOgeaching when hesays:

[God has| revealed himself and daly discloses himself in the whole
workmanghip of the universe. As a consequence, men cannotopen ther eyes
withoutbeng compdled to see him.... Wherever youcast your g/esthereis no
spotin the universe wherein you @nna discern a least some sparks of his
glory. | confess, of cours, that it can be said reverently, provided that it
proceeds from areverent mind, tha naure is God?

1 H. Bavindk, Gereformeerde Dogrmatiek, vol. 1 and 2 (Kampen: JH. Kok, 1906, 2: 464 All
quottionsfrom Herman Bavinck@ Gereformeerde Dogmatiek have been trandated by Albert Wolters.
2. J. Calvin, Inditutes of the Christian Religion, vol. 1, bk. 1, edited by J.T. McNeill, trandated by F.L.
Battles (Philadd phia: Westminger Press, 1960) bk. I, vol. V, sect. 1 and 5




Similarly, Herman Bavinck sees the world as amirror that refl ects GodOglory.>
Confessiond and theological postionswere saked outover the relationship of
creationd revelation to Scripture butconcerned only the degree to which God wuld
be known.

Thediscussion of aeational revelation hes been narowed in two ways. Frst, the
dodrine has been rerrowed from GodOsharacter and will to pimarily GodOs
character. Secondly, when GodOsuill is discussed, it is narrowed from GodOsvill in
al of creation © GodOsill in theethical and mord dimenson oflife. It isno wonde
tha David Diehl has complained that GEvangdicals tend t emphasize the knowledge
of God given in general revelation bu notthe fact tha it also gives a knowledge of
the creation Olt is because of Gan unde-development in their doctrine of general
revelationCtha evangelicals have trouble relating theology and ience.*

The Word of God in Creation and Providence

To formulate the dodrine of creationd revelation in such away that a profitable
relationship is opened up ketween theology and tience, it will be important to pay
attention to ScriptureOgeaching on te naure of the Word of God. [p.3335

According o Sripturethereis apowerful activity of the Word of God in the creation.
In the opening chapter of the Bible it is the creative Word of God that gives shgpeand
orde to thecreation. We cannotsay, however, tha this Word was only aWord of
origindion. Itis by that same Word théat the creation continues to bestructured and
ordeaed. GodOsvord is like the decree of a king which is law for the subject in the
kingdomand @nnotbe repealed. The Word that initially gave structureand orde to
the creation coninues to sructure and order the creation?

Therest of Scripturecorrobordes this observationtha God in the beginningissued a
decreetha isenduringin its effect. The Psalmist called dl creation o worship God
for hiswork of aeationand redemption that had been accomplished by the oneWord
of God. Q et them prase the name of the Lord, for hecommanded and they were
created. He set them in place forever and ever. He gave a decree which will never

% Ot is God® goodpleasure to bring the excellences of histriunebeinginto manifestationin His
creatures, so to prepare glory and honourfor Himself in those creatures.. thewhole world inits length
and breadth is for Him amirror in which He sees His excellences at play.OH. Bavinck, Our
Reasonabk Faith, trandated by H. Zylstra (Grand Rapids Eerdmans 1956) 169

*D. Diehl, (Evangdicalism and General Revelation: An Unfinished AgendaOJoumal of the
Evangedical Theological Sodety 30, no. 4 (December 1987} 441-55. 1n afoatnote, Diehl thankfully
acknowledges that neof thefew sources that explicitly elaborates on how general revelationisthe
basis for the different fields of knowledgeis [Comeliug Van Til.O

® As Old Testament schaar John Sek comments;

GodO$€ et there be..Oin Genesis 1 istoo narowly conaeived if it be
suppod tha it sandsonly as a power word to dfect origination, the [p.3443
means by which God broughtinto beng creatures that had then to be
maintained bya new divine act, anather decree from the mouth of God, such
as, Qet the created bepreserved.OThere is no alditiond wordN and that is
not because the narrator amitted it but because GodO€ et there be...Owas a
sovereign establishing and sugtaining word. His creation decree was and is the
fundamental preserving word.

J. Stek, QWha Says the Scriptures? OPortraits of Creation, edited by H. Van Til (Grand Rapids
Eerdmans 1990) 246




pass away.Q Peter said of the scoffers that Qhey ddiberately forget that long ajo by
GodOsvord the heavens existed and the earth was formed outof water and by water.O
He goes on b say tha (by the same word the present heavens and earth are reserved
for fire, béng kept for the day of judgement...3

Thisis notto confuse creation with provdence. Creation is theword of God as it
effects originaion while providence is GodOsvord as it continues to orcer, sructure
andrule the creation. Itis precisely the unity of the word of God tha preserves the
unity between creation and providence. It is by the powerful activity of GodOsvord
tha creation continues to be ordeed.

GodOaVord and Revelation

This Word of God that structures and ordes the world is revealed to humankind
through he creation orde. GodOsevelation in aeation does notorly reveal himself
butaso hiswill. Thereis abiblical text that Bavinck refersto in his discussion of
creation revelation that makes this dear:®

Listen and hear my voice; pay attentionto what | say.

When afarmer ploughsfor planting, doe he plough ontinudly?

Does hekeep on breking up ad harrowing il?

When hehas levelled the surface, does henot sow caraway and <atter
cummin?

Does henotplant wheat inits place barley in its plotand dtin itsfield?
His God ingructs him and taches him theright way.

Caaway is notthreshed with adedge noris a cartwheel rolled over cummin;
[p.3345

caraway is beaten outwith arod, and aummin with agtick.

Grain mug beground b make bread; so onedoes notgo on hreshingit
forever.

Though hadrives the whedls of his threshing cart over it his horses do not
grind it.

All this also comes fromthe Lord Aimighty, wondeful and nagnificent in
wisdom®

This text reveals tha there are numerousregularities in the creation resulting fromthe
ordeing Word of (God tha are observed and undestood by he farmer so that hemay
carry out his calling. He mug uncerstand the peculiar nature of the creatures heis
dealing with. He learnsto adapt his way of sowing and threshing according  the
uniquenaure of each kind of ed and aop. Isaiah does not consder the optionthat
the farmer has discovered an impersond law built into thecosnos Raher, his God
ingructs him and teaches him the right way. All of it comes from the Lord Almighty
who iswondeful in counsl and magnificent in wisdom Thisis precisely the Old
Testament undestanding of wisdom Von Rad represented wisdomin Old Testament
thoughtas Qhe practical knowledgeof the laws of life and ofthe world based on
experience.3° Scripturd wisdom which comes from theLord is a discernment of the
creation orde with the corresponding ativity in confommity with it. A brief perusal of

® Psalm 1485, 6

' 2 Peter 35, 7.

8 Bavinck, Gereformeerde Dognatiek, 1: 313f

% |saiah 28:23-28,

12 G. von Rad, Old Testament Theology, vol. 1 (New Y ork: Harper and Row, 1967) 418 Seealso von
Rad@Wisdomin Israd (Nashville: Abingdon 1972).




the provebs of the Old Testament shows tha the Qaws of lifeOcover awide range of
GodOsreation ™

The Power of GodORevelation

The reason that there can beknowledge of GodOsreation, even by the unbdiever
whoge mind is darkened, is because of theimpinging reture of GodOsevelation. This
revelation in creationis a powerful and forceful activity. GodOsreationis nota
passive, inert and gatic sate of affairs, but acompelling at of God *

The power of GodOsreationd revelation has often been employed in the
Reformationd tradition to explain why urbdievers are capable of sientific
knowledge Hendrik Stoker says:

This plan [GodOsternal plan as seenin the creationand revealed by God o
humanity] confronts useverywhere in and around ouselves; it forces itself
upon uswe cannotavoid or escapeit; dl our knowng and dongspresuppo®
it; withou theactual and \virtual presence of this plan, man could nd know
and act... This plan confronts them [unbdievers] and forces itself upon hem
too, nor @n they escapeit.”

[p.3353

Likewise, Leegwater argues that the commonness and agreement of deail between
unbeieving and béieving <ientists come not from our excellent insght into reality
but are an indication of Ghe overpowering nature of GodOsevelation.3

Revelation of God and Revelation of the Creation

| believe tha the term creational revelation can beused to cover na only a knowledge
of God & formulated in traditional theology, butaso the knowledge of creation itself.
Wha mug be made dear is therdationship beaween the knowledge of God and the

1 With respect to theconnection beween the Biblical understanding of wisdomand
knowledge of the non-human creation e 1 Kings4:29ftf:

God gave Solomonwisdomand very great indght, and a breadth of undestanding as measureless as
thesand on the seashore.. He described plant life, from the cedar of Lebanonto the hyssop tha grows
out of walls. He also taughtaboutanimals and birds, reptiles and fish. Men of al naionscameto listen
to Solomon@wisdom...

12 herevelation of Godin nature and history is never amere passive pouiing forth of God®virtues
butis adways a postive act onthepart of God. TheFather of Jesusworks always (John5:17). His
providence is adivine eternd, omnipresent power.OH. Bavinck, (Herman Bavinck@ Common Grace:
A Trandation Otrandated by R.C. Van Leeuwen, Calvin Theological Joumnal (1990) 41. Emphasisis
Bavinck@®. F.W.A. Korff cautionsagang referring God@revelationin creation and history as general
revelationin all cases. Theterm general revelation Quncongioudy suggests something at rest,
something static. OK orff is also conaerned that genera revelation notonly suggests something static
and passive ingead of powerful and active but also suggests something impersond rather than
persond. He wants to maintain genera revelation as an active, forceful, powerful and persond act of
God. F.W.A. Korff, Het Chrisielzk gdoof en de niet-Christelijke Goddiensten, 73, quotd in
Berkouwer, General Revelation (Grand Rapids William B. Eerdmans Publishing Company, 1955,
293.Berkouwer noted a similar point: O\s a matter of fact, this dange isnot at al imaginary, andin
discussions on general revelation in MaureOmen sometimes lose sight of theliving and persond God
who reveals himsalf sovereignly and mightilyEQ Berkouwer, General Revelation, 293.

13 4. Stoker, GReconnotering the Theory of Knowledgeof Prof. Dr. ComdiusVan Til,OJerusalem and
Athens edited by E.R. Geehan (Phillipsburg: Presbyterian and Reformed Publishing Company, 1971)
61

1 A. Leegwater, (Creation: Does It Matter?0in Lifeis Religion (St. Catherines: Paideia Press, 1981),
261.




knowledgeof creation in areationd revelation. S far, in theology the dodrine of
creationd revelation ha had primary reference to the persond revelation of God
himself intheworld. If creationd revelation is arevelation of God, howdoes that
revelation relate to the knowledge of creation?Can we say, for example, that the
scientist investigates creationd revelation?

Berkouwer does notthink tha science reflects on the general revelation of God. Heis
interacting with W.J. A. Schouien and R.Hooykaas who have made naure and
Scripture two ocoexistent and indgpendent sources of revelation, boh posessing
absolute authority. They hold that our ientific knowedgeof naureisautomatically
aknowledgeof GodOsevelation. Shouen tells usthat our gudy of general
revelation in nature has led to important discoveries like the age of the earth, for
example. Berkouwer disagrees:

This view ignores the fact that it will nat do 9mply to equate the knowledge of
naure with the knowledge of GodOgeneral revelation, for his revelation
dedls with the knowedgeof God Hmself. In our opnion, herefore, it is
wrong b say, as is sometimes done tha the naturd sciences OnvestigateO
GodOgeneral revelation; and surdy it is just as wrong b date that we owe
our knowedge of GodOsevelationin naure primarily to the natura
sciences.™

Science does notinvestigate GodOsreation revelation, Bekouwer says, because
creationd revelation is concerned with a knowedge of God himself and nota
knowledge of GodOsreation. The revelation of God in creation isfirst of dl
apprenended by faith, notby ientific investigation. Sience deals with the
knowledgeof naure an sch but general revelation is concerned with the knowledge
of GodOgllory, eernd power and divinity that comes through néure.

Berkouwer makes some very important pants, though hs undestandng of the
relation beéween naure and revelation seemsto meto [p.3363 beproblematic. In the
cours of his discussion, Bekouwer agrees with J Bohaec on te relation ketween
history and revelation: QRevelation and history are not of equal valueand
significance. History as such is notrevelation, it is only the place and meansof
revelation.®® This distinction gves rise to the question: (oes BerkouwerOpostion
too easily separate general revelation fram the created reality through vhich it occurs,
and thusseparate faith from science?3’ BerkouwerOwiew suggests a separation
between revelationN understood & a perpendicular, pe'sond encourter or injection
into aself-sufficient naureN and creationwhich is Smply the place and meansof that
revelation®

Stoker attempts amuch more satisfactory formulation of herelation ketween the
knowledgeof God and the knowledge of creationin GodOsreationd revelation.
Following Bavinck,*® Stoker distingLishes between the revelation of God himself

!> Berkouwer, General Revelation, 288

16 3. Bohaec, GGott und die Geschichte nach Calvin,OPhilosophia Reformata 1, 149.Quoted in
Berkouwer, General Revelation, 289,foothote 12

7 GReport of the Committee on Creation and Science,Oin Agendafor Synod 1991 (Grand Rapids:
Christian Reformed Church of North America, 1991), 9.

'8 This postionis similar to Paul Tillich®, who says succinaly: Qn all these cases it is notthething or
the event as such which has revelatory character; they reveal tha which uses them as a medium and
bearer of revelation OSystematic Theology: Volume One (Digswell Place: Nisbet, 1953) 132.

1 On acertain sense it can besaid tha also all knowledgeof nature and history asit is acquired and
applied in professionsand trades, in commerce and indudry, in science and art, is dueto divine




induding hsredation o al things to hunanity in his word and in areation, on he one
hand, and therevelation of hecreated universe to humanity on the other. Here the
dodrine of creation revelation has two subsections Thefirst subsectiontakes up the
concerns of Berkouwer by dealing with GodOself-revelation in creation from the
standpont of faith. The second sibection asserts that God reveals his created
universe to humanity and op&sup a area for science unde creation revelation.

This distinction within theconaept of creation revelation rases the question as to
whether we have disguised two rdated butessentially distinct topics with mere
termindogy. Do we have here aknowledge of God, on heonehand,and a
knowledgeof creation, on he other, left sde by gde but subsumed unde the category
Qrreationd revelation® StokerOsittempt to rdate thetwo is very illuminaing:

Every factEt hus(i.) has an ultimate meaning moment....revelationd of GodOs
majesty, wisdom, power and glory and at the same time (ii.) acreaturdy
specific meaning moment; for indance, arose bang revelationd of God and

at the same time being arose and notalily or abuterfly. These meaning
moments, though distinguisheble, are notseparable.?°

Stoker saysthere is onerevelation of God. Its ultimate purpo®isto reveal himself so
tha hemight be known, loved and ®rved. By faith oneapprehendsthis Qultimate
meaning moment.OGod himself is revealed. In tha same revelation of God, a
creaturely, gpecific meaning moment can be distinguished. Onecan knowthe creature
itself. These moments of meaningare to be distinguished bu not separated.

This formulation goes along way to capturing the unity of creational revelation.
Instead of two unredated revelationssde by sde, it seems[p.3375 beter to geak of
onerevelation of God. The ultimate purpcse of thisrevelationis to reveal the glory
and mgjesty of God. Every fact and aeature, in each pat and inthe whole, reveas the
splendor of God. This is the ultimate meaning of GodOsevelation in areation. By
faith in Chiist and throughthe spectacles of Scripture we can discern this ultimate
meaningin aegtion. Itis posible, however, to examinethe structurd sde of the
creature that reveals God. We can examine the creaturdy specific moment in more
than onewayN as to its mathematical side, its chemical side, its biological side and ©
forth.

THE RELATION BETWEEN
CREATIONAL REVELATION AND SCIENCE

It has been objected that making this kind of connection beéween areationd revelation
and gience somehow gives divine authority to scientific work. If science merely
formulates GodOsreationd revelation, then we must accord divine authority to those
scientific formulations However, to do hisisto misundestand the relationship
between science and aeationd revelation.

We mug make adistinction between God®@word ta gives orde to the creation and
his revelation of hat word, on he onehand, and scientific law, whichisahuman
endeavor to theoretically formulate a description of that revelation, on he other.
Western phiosophical thoughthas sought to locate the organizing pindple in

revelation. For al these elements of culture exist only because God puts thoughs and powersin his
creation, which man gradudly comesto undestand unde his guidance. Scripture itself testifiesto this,
when it saystha it is God who ingrucs and teaches the farmer concerning theway in which heshould
work the soil (Ig[aiah] 28:23-29).0Bavinck, Gereformeerde Dogmatiek, 313f.

20 H, Stoker, QReconnotiering the Theory of Knowledge056.




QealityOand o incorporde that into various epistemological systems. The organizing
prindple tha gives order, however, isnota princple a dl. It is theword of he
Creator God. Theword of God itself is na available empirically and @annotbe
assimilated or ddined. We can only knowthe Word of God asit isrevealed in our
experience of its ordeaing effect in the world. The scientist experiences this orde in
creation, and seeks to condrud atheoretical formulation ofit.

These scientific formulationscan never beidentified with the law-word of God,
however. They are human goproximationsof the orde that results from the
faithfulness of God in ruling thecreation by his word. Because human theoretical
formulation is a creative and mndrudive exercise, the scientist is affected by his or
her worldview and the scientific paradigm within which heor she works The scientist
is a historical being and therefore his or he reception of GodOsevelation will be
patia. All models and metaphors paadigms and worldviews are human
congructionsthat approXxmate and patially describea sde of the creation, gving
shgpe and gructure to theoretical formulations In this sense, the reception and
scientific formulation of he order resulting from GodOsvord is contrived. All hurren
[p.3383 formulationscan never attain more than acreaturdy satus They are always
historically stuated and alturdly condtioned. All human theoreical formulations
are open to modification, expansgon or dandonmnent.

This would preclude any idea of attributing divine authority to science. All scientific
formulationsare patial, historical, hurman endeavors and therefore fallible. GodOs
word in aeation is divinely authoritative, butour hunan reception and articulation d
itisnot

THE RELATION BETWEEN CREATIONAL
REVELATION SCRIPTURAL REVELATION

Equal Authority But Different Roles

Cregtional revelation and riptural revelation ae equdly authoritative and equally
true. Both ae revelationsfrom God. Snce both are divinerevelation, they both bear
divine authority, and there can beno onflict beween creationd revelation and
scripturd revelation.

Y et scripturd and creationd revelation function in different roles in the organism of
revelation. | peak here of an organism of revelation © highlight unity in diversity. In
abody here are many pats and dl the parts play thar own uniquerole. So with
revelation. Thereis aharmonyin GodOsevelation tha can be seen by contrasting a
Reformationd understanding ofthe fundamenta unity in areationd revelation and
scripturd revelation to aBarthian goproah on he onehand, and ndurd theology, m
the other.

For the naurd theologian, creational revelation an beknown goart from scripturd
revelation. There are two different sources of revelationN onefrom creation and the
other from Scripture. Cregtiond revelation is a second ®urce of true knowledge that
exists dong sde of scripturd revelation. Thuscreationd revelationis seen as anather
indgpendent source of revelationtha does not need Scripture.

Karl Barth has mourted a frontal assault on naurd theology, hovever. For Baththe
attempt to knowGod fromthe creation was (an atempt to unie Yahweh with BaalO




and @n invention ofthe Antichrist.3* Barth was concerned to proect the uniqueness
and exclusivity of GodOsevelation in Jesus Christ. He noted that in church history we
always find afatal GandOwhen it comes to revelation: Scripture and tradition (Ronan
Cahadlicism), Scripture and reason (raionalism, scholasticism), and Sriptureand
emotion (subjectivism, pietism). Whenever pecial revelation in Christ is joined to
any other source, the seconday source, hovever, soon b&omes a Gnore equd O
[p.3395 patne and the uniqueness and sgnifi cance of gecia revelation in Chist is
diminished. Ineffect, Barth accepted the formulation of ndural theology which holds
to two ouraes of indgpendent revelation. Naturd theology unted general and geciad
revelation in a naure/grace scheme while Barth has rejected general revelationand
reduced revelationto an encounter between Christ and hunan beings

The problem with bot is the presuppostion of tvo sources of revelation. Incontrast,
| believe thet revelation is an organic whae in which each pat functionsand
contributes in its own uniqgueway to the sum of GodOsevelation.

There are two driking andogies used in the Reformed tradition to illudrate the
harmony beween Scripture and creationd revelation. The most famous of cours, is
CdvinOsndogy of the spectacles and awritten vdume:

Jud as old or beary-eyed men and those with weak vision, if youthrug before
them amog beautiful volume, even if they recognize it to besome sort of
writing, ye can scarcely condruetwo words butwith theaid of ectacles
will beginto read dstinctly; so Scripture, gathering upthe otherwise confused
knowledgeof God in our mnds having dispersed our dulness, dearly shows
usthe true God #*

Scripture holds a redemptive priority in the organism of revelation. By te work of the
Spirit as heleadsusto Christ in the Scriptures, we are broughtto faith in Jesus Christ.

It is then that our e/es are opened to see the gloriousrevelation of God in areation. As
Bavinck has said:

But ganding on his solid founddion helooksround &@outthrough he
gpectacles of Holy Writ, and sesin theentire realm of nature arevelation of
the same God whom he knows and confesses in Christ as his father in
heaven?®

Scripture does notonly open oureyesin theinitial work of conversion, butcontinues
to fundion as spectacles enabling Mleary-eyed old menOto ke able to e the volume
in front of them. Frst, we are given dghtas we are regenerated. Then the Scriptures
continueto enable usto see GodOsevelation in areation.

The second griking analogy that has been used nuneroustimes to pont out the
relationship beween Scripture and creationd revelation is tha of light andthe objects
which it illuminaes. Scriptureleads usto think in this way when it says, O our word
isalampto my feet andalight for my path.3* Wolters, draving on @ andogy fram
Vollenhoven, explainsthis andogy.

[p.3405

LK. Barth, Church Dogrmatics, vol. 2, (Edinbugh: T and T Clark, 1960) Pt. 1,273

22 Calvin, bk. I, chap. VI, sect. 1, page 70.

% H. Bavinck, Dodrine of God, trandated by W. Hendriksen (Grand Rapids Baker Books 1957), 62
? Psalm 119105.




Scriptureis like aminerOsamp, which lights up the world wherever we turn
look at it. Miners working in an urighted undeground nine shaft cannotdo
ther work withoutthe lamp fitted to their hed mets; they are helpless withoutit
and therefore mug take great care to se tha it functionspropely. Yet their
attention while they work is turned to the rockface, na to the lamp. The lamp
serves to illuminae the environment in which they are called to work, to
enable them to discern the nature of what lies before them: earth end rod, ore
and gague The Scriptures are like that.

What is clear from both images is tha scripturd and creational revelation fundion
entirely different levels. We do nothave two sources of revelation that lie next to or
beside oneanather. These analogies make it absolutely dear tha the one withoutthe
other is usless. They presuppo® and mwmplete each other. They fundion and
contribute in unique and complementary ways. Creationd revelation leadsto
scripturd revelation and ripturd revelation ponts back to creational revelation.

It is absolutely necessary to undestand the unique natureand authority of scripturd
and aeationa revelation. Roblems often arise, notsmply because there are
misinterpretationsof Scripture, but because the unique naure of scripturd authority
and its rolein GodO®rganism of revelation is misundestood and o much is asked
of it.

Scriptureis noteverything God wanted to reveal to us It has aunquefundion and
focus witnessing o GodOsvork of redemption tha culminatesin Jsus Christ.
Scripture with its redemptive focuswill unfold theway of salvationtha canna be
found in areation. It narrates GodOsenewing work as herestores man to his unique
placein thecreation of covenant partnership and isin no way meantto provide
scientific data. Scripture, however, does fundion in shgping aworldview tha affects
thefoundaionsof the naurd sciences, narating the ultimate sory in which our Ives
mus be placedN including our sientific endeavors. Since Scripture addresses usin
the fullness of our Ives and aldresses much of our @venantal responsbility, some
ovelap isto be expected with the revelation that is given in aeation. For ingance,
humanity, created in theimage of God, $iould beable to discern GodOsiorm of
honesty and integrity in communication. However, in the context of the renewal of the
covenantat Sina, God gives the command: ¢ ou shal not bear false witness.0GodOs
creationd narm for truthfulnessis republished in Scripturecalling people as covenant
breakers back to covenant faithfulness in his communication. In this case, creationd
revelation and sriptural revelation will dways agree. Scripture Smply restates GodOs
creationd nams. [p.3413

In summary, competition or ®paration béween <cripturd and creationd revelation is
excludal because they have onesource that bindsthe uniqueauthority and ndure of
Scripture and creational revelation together in ahamoniousand organic reationship.

Mutually Corrective Interaction

If there can benoconflict beween <criptural and aeationd revelation, ay conflict
that arises mud result from aclash beween interpretations As Bavinck has said:

Scripture and theology have nathing 1o fear from the facts which have been
written by the Almighty hand of God. Corilict arises only because the text of

% A. Wolters, Creation Regained (Grand Rapids William B. Eerdmans Publishing Company, 1985,
14




both ﬂ;é—:' book of Sripture andthat of nature is often read and uncbrstood ®
badly.

The oppostionis beween an interpretation of Sripturein a confessiond and
theological traditionand an interpretation of creationd revelation within a scientific
tradition. Neither our gience nor ourexegesis of Scripture bear divine authority.
Interpretationis aways a human endeavour and can bemistaken. All human
interpretation may be revised, adjused, modified or @andonel. Itisfacileto assume,
as is sometimes done that the voice of God is miraculoudy direct in Scripture and
cloudd in creational revelation. This postion undemines thecomplex questions
surroundng the nature, authority, purpo® and interpretation of ripture.

Conflict mugt dways lead to a reassessment of interpretations Thereisnoa priori
way of knowing which is correct. There is no method, echnique or pefected
hermeneutic in a@ther the scientific or the scripturd exegetical endeavourthat can
provide akey to the secret of resolution. Snce dl techniques and nmethodsare
themselves the produd of ahistorical tradition enboded in a community, reliance on
some hameneutical method for resolution will befruitless.

Communal Struggle

If there is no pefected method, echnique or hemeneutic that will resolve the issues,
are we notleft with an unresolvable conflict? There may bean extended peiod of
struggle as the Chiistian community seeks to ddineand resolve theissues, buteach
member of the community has apart to pay in this sruggle. While there will be
relative degrees of certainty regarding SeriptureDgeaching on \ariousissues, there
should bemodesty in recognizing that all postionsare [p.3425 hunman
interpretations The reassessment invaved in this commund strugde will require nat
only an examination of he exegeticd interpretation of Sripture andthe scientific
interpretation of aeationd revelation, bu also adeeper examination as to the very
nature of Scriptureand of aeational revelation, of gience and of the hemeneutical
prindples tha gowern interpretation. It will lead also to adeeper undestandng of he
worldview that uncerlies al this. In theology, the clash with science has sharpened
our undestanding of he nature and authority of Scripture, the hermeneutica
princples applied in exegetical work and the worldview that undelies certain views
of the authority, naureand interpretation of Scripture. God ha and will lead his
churd into a desper undestanding of the Scriptures that he has entrugted to us

Fundamental Stance:
Modern Scientific Worldview or Scriptural Worldview

This reassessment of the interpretation of certain deails of Scripturein its encounter
with ience does not mean tha Scriptureis bang ésorbed, accommodaed and
domesticated into the plaudbility structure and worldview of moden sience. Science
may indeed providean occason for the reexamination ofa traditional interpretation
of Scripture. The term Ghew lightOof science has been used heeN that is, Scriptureis
examined in the new light of science. Does this mean that ultimately scienceisthe
light for Scripture or that we have two competing urces of light after all? How can
we say with sriousness that Scripture must bethelight for dl our lives, induding
science, when the QightOof science chalenges and noves usto reexamine Scripture?
How can we serioudy say tha our task isto interpret science in the light of Scripture
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and notthe other way around?Is there away to give Scripturethe priority in our
covenant task?*’

Two thingscan besaid in respons. Arst, science legitimately gives occasion for
reevaluation of ourhermeneutical condusonswhen ienceis seen notas alight for
theinterpretation of Sripture but servesto focusour attention on Scipture. The
guestion is, does science divert our attention from Scripture or does it serve to direct
our dtentionto Scripturetha we might understand it more deeply?

Secondly, this occasion for anather look & Scripture has to do with details. That is, it
may chdlenge and correct an interpreation hae or there. However, the fundanental
stance of the Chrigtian is tha the Scripture is the ultimate narrative in which heor e
carries outhis or he scientific work. | bdieve there are many examples of scholars
working in the area of faith ortheology and science who have [p.343 domesticated
the Scriptures into the modern <cientific worldview. The story of sience in the West
has become the ultimate story in which the Scriptures mug find aplace. However, if
we take serioudy the covenant Word of the Lord, it will bethe narative of cripture
that will provide ourlight There will be occasionsfor the reexamination ofcertain
individud interpretations butthe overall scripturd story mug gill remain our fnd
authorityN even in the reexaminaionsof our hemeneutical condusons

| am convinced that the mog important conflict taking dace today beween Scripture
and gience is nota battle over variousddails of exegesis but the battle for supramacy
of two different worldviews tha providethe ultimate narative for our ives. Perhgps
this can explain the passion with which some will maintain a fierce loydty to certain
traditiond exegetical condusons They sense tha the issueis degper than, sy, the
daysin Genesis 1. The question is whether the scriptural worldview will be
domesticated into the modern scientific worldview, or whether science will take its
rightful place within the ultimate narrative of Scripture. It is here that the bdiever
mug take a fundamental stance for Scripturein kesping with its uniquerole in the
organic whole of revelation.

" |In his hdpful article, QRationdity and Scripture,Oin Rationality andthe Calvinian Tradition
(Lanham: University Press of America, 1983, 293317, John Frame seeks to resolve this dilemma by
suggesting that Scripture begiven priority when there is a Gettled interpretation OThe weakness of this
solution is seen when we consder the Copeanican revolution and realize that the Gettled interpretationO
of the church was precisely the problem! A settled interpretationis no guarantee againg error.




